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PREFACE 


No apology is needed lor the inclusion of tlie Brahmopan i§at-S§ra 
Sangraha-Dipika in the “ Sacred Books of the Hindus ” Series. 

The manuscript was presented by a Dandi Swami at Uttar a Kclsi, 
popularly known there as L&t Sw&mi, to a friend when he was there four 
years ago on his pilgrimage to Gangotri. 

It contains selections from the Upanisads, and the texts are accom- 
panied by a HM, named Dipika. The commentator’s name is not given 
in the manuscript and we have not been able to find any information 
from any other source. 

The selection has not been primed, so far as our information goes. 
As the name signifies, the selection contains the essence of the Upaniqads . 
We welcome this lucky find of the manuscript in the heart of the 
Himalayas. Its publication, will be a useful addition to the literature 
of the Upanisads. 

The object of the compilation is to place before the reader, in a 
small compass, the essence of the Upanisad teachings. Such a handy 
compendium is a desideratum in these days. One of the volumes of the 
“ Sacred Books of the Hindus,” already published, is the Bhakti-ratndvali. 
That selection gives the pith of the Bhakti Sdstra culled from that 
encyclopaedic standard work the Bhdgavata. 

The compiler of that compendium Visnu Puri has attained, by his 
single work, a deservedly high place among Vaisnavas ; and, so long as the 
BMgavata will flourish as the great store-house of the teachings of V ai§- 
nava fkstra, the Bhakti Batndvali may be counted to have as much length 
of useful life and fame. 

The present compilation is to the Upanisads what the Bhakti 
Batn&vali is to the BMgavata. It has, in about one hundred and fifty 
texts, culled from various Upanisads, given the pith of their teachings. 

The modest compiler has preferred to remain anonymous. As 
Vi$n,u Puri is both the compiler of the selections and the author of the 
Vika, which he named Batnamala, so the anonymous compiler of the 
Brabmopanisat-fkra-Safigraha is most likely himself the author of the 
tika, which he has named the Dipika. The Dipika is a lucid commentary 
on the texts. 
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Unfortunately, the printing of both the text and the commentary is 
undertaken from a single manuscript, which was found to be incorrect 
and imperfect in several places. And, as there was no other manuscript 
or printed edition procurable, the printing of the text has been carried on 
with the aid of the printed editions of the Upanisads. The printing of 
the commentary was a more difficult task. Incorrect and imperfect in 
several places, its correction involved the exercise of much discretion. It 
is hoped, that the printed edition is free from the imperfections that were 
discovered in the manuscript. 

The English translation of the texts, and the notes will, it is hoped, 
help the readers of the “ Sacred Books of the Hindus ” Series to follow the 
texts without much difficulty. 

The translation is not a mere out and out copy taken from English 
renderings of the Upanisads that already exist. But it is the production 
of the translator's independent effort to elucidate the texts with the light 
of the DtpiM. 

Notes have been attached to the translations with the same object. 
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INTRODUCTION 


I 

The word is derived from the root Sfif, with the piefixes W and 

ft. The root ^ has more than one meaning. When it means to destroy, 
the teim would mean that the teachings m the philosophical works 

so named destroy the ignorance of their students— ignorance specially in 
regard to the nature of J iva and Brahma . 

As the root also means to sit, the name may have been given 

to such teachings, because they required close sittings of the disciple with 
his teacher (m the retreat of the forests) Hence also the sense of secret 
teaching Such teachings were not intended for the masses, but for the 
select few. 

The number of the Upanisads varies according to different authori- 
ties Each of the four Vedas has its particular Upanisads assigned to it 
The total number, according to some estimate, is 1,180 Of these 10S 
have been recovered and recognised, and printed and published. The 
first Devanagn edition of the 108 Upamsads was, we believe, bi ought 
out by the late Tookaram Tatya, F T S of Bombay, in the Eighties of 
the last century. It was correctly printed and moderately priced Since 
tlien a cheaper and very handy edition has been brought out in Bombay. 

Sankar&charya has left commentaries on the twelve principal 
Upani§ads only These are It&rotfya, Kena, Kafcha, Piasna, Mnndaka, 
M&ndukya* Taitirtya, Aitariya, SweMsvatara, Ohhandogya and Brihadaran- 
yaka. 

There are reasons to suspect that spurious ones have been from, 
time to time smuggled m and have passed as genuine article. One such 
is the Allopanisad, composed, it is believed, in the time of the Mogul 
Emperors of India. 

English translations of the principal Upamsads were brought out by 
Dr; Roer and BAjh Rgjendralala Mittra under the auspices of the Asiatic 
Society of Bengal. These were collected and reprinted m a handy volume, 
and published by Mr. Tookaram Tatya of Bombay, the publisher of the 
Devanagri edition of the 108 Upanisads, 

In recent times, Rai Bahadur Sns Ohandra Vidyarnava, the learned 
and laborious Anglo-Sanskrit scholar of Allahabad, has brought out trans- 
lations of the BrihadHranyaka and several other Upani§ads , and they form 
part of the Sacred Books of the Hindus Senes. 
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Translations in the chief vernaculars have also been and are being 
brought out ; and the study of the Upanisads is thus being popularised in 
India, RajS Ram Mohan Ray began this work of popularising the study 
of Upanisads in Bengal, about a hundred years ago His discourses and 
translations, both in English and Bengali, will be found in his collected 
works, published by the enterprising founders and conductors of the # 
Panini Office publications, Bahadurganj, Allahabad. 

The teaching of the Upanisads go by the name of Vedanta, Vedanta 
literally means the latter portion of the Vedas . The literature of Vedanta 
comes after the Samhita and Brahmana portion of Vedic literature. 

It may also be noted that the Karma Kdnda is dealt with in the 
first part. The Karma Edn$a is concerned with the ritualisms and sacri- 
fices performed to propitiate the Deity in his various manifestations. The 
motive of making such performances is the acquisiton of certain benefits, 
in the shape of the fulfilment of some desires or the expulsion of some 
evils. The philosophy of the Karma Kdnda has its own distinct literature, 
and is designated P&rva Mimdnsa 

The other philosophy, viz., of Jndna Kdnda, has the name of Uttara 
Mimdnsd*, i e ,, the latter , coming after Pfirva Mimans&. To the student of 
the history of Indian philosophy it will be an interesting study as to why 
the study of Pdrva-Mimansa has dwindled almost into nothing;, and, on 
the other hand, the study of Uttara-Mtmansd has prospered, not only 
inside Vedic India, but outside its boundaries. The reason may be briefly 
noted here. 

Vedic ritualism is confined to the priestly classes. The privilege 
of the performance of Yaynas is exercised by the very select few. Profi- 
ciency is acquired by years of theoretical and practical work. 

With the gradual decline of learning and Vedic religious rites 
(sacrificial performances) the higher branches of the study of the Purva- 
Mimdnsd has fallen into disuse. For the ordinary and every day 
services and ceremonials, manuals have been compiled, and they serve 
the purpose of meeting the requirements of Hindu Society. Even in 
Kaki, the number of scholars who have given themselves to the pursuit 
of the higher study of the P4rm Mimdnsd may be counted at one’s 
finger-ends. 

Whereas the study of the Uttara Mimdnsd has not only got hold of 
the literary classes among the Hindus, but has interested the students 
of philosophy outside the ranks of Hinduism. Dealing as it does with ques- 
tmans of human interest in general and. not of class interest only, Uttara 
Mim&wd or Vedanta, has a fascination for every enquiring mind* It had 
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a charm for D^i^, the heir to the Moghul Empire of Mohammadan India , 
and a European philosopher, Schopenhauer, bmst into rapturous piaise 
of the Upamsads on his happy acquaintance with it, m a Latin translation 
of the Persian version by the Moghul prince just named. The Vedanta has 
been popularised, both through the medium of Sanskrit and the Verna- 
culars. Numerous works have been written to help the spread of Vedanta 
in all the pxincipal vernaculars of India 

The Yoga Vasisfcha has done to some extent to Vedanta what the 
Bhagavata has done to Blicihti Skstra. Its Hindi version is very popular 
among the religious Sadhus of Upper India, especially m the Punjab. 
There it has found its leaders among ladies of the higher class Hindus, 
as Tulsldasa’s Ramoyana elsewhere in Hmdi-speakmg Hmdusthan, 

The saints of Mahirastra, from Jhane^ war downwards, have rendered 
the same service to Vedanta in the Deccan. 

In Bengal, the Nyaya philosophy and the T&ntrika and Vaisnava 
Bbakti fiksfcra have had their predominance for centuries, but the Upani- 
sads mspiied Raja Ram Mohan Roy to give to Bengal and to India 
the reformd mode of Divine worship, that goes by the designation of 
Brdhma-Dharma. And it was, a son of Bengal, Swami Vivek&nand, 
a disciple of Paramakansa Ramlqdsna, who carried the flag of Vedanta 
to distant Chicago in America and initiated theie some earnest minds into 
his discilpleship who followed him to the land which has given birth to 
Vedanta. 

Southern India — the Presidency of Madras, including the Native 
States, has the claim to be the birth-place of modern Vedanta, inasmuch 
as the great expositois of the Adwaita, Visisfcadwadita, and Dwaita 
systems were born there Hindu learning and Hindu thought there 
was not so much upset by the Mohammadan invasion fiom the north, 
its force being much spent till it reached there ; and Islamic influences did 
not affect Hindu Society so much m Southern as it did in Northren India. 
Both Veda and Vedanta kept their hold firmer there than elsewhere. 
Vedantxc study is earned through what is technically designated as the 
(prasth&na-trayl, the three procedures, ie t} (a) the Upanisad, 
(b) the Vyada Sutras, (c) the Bhagvadgita. The exposition of each of 
these varies according to the school of thought to which the commentator 
belongs 

The Principal Schools of Vedanta are. — 1st — the Adwaita ; 2nd — The 
Virfistadwaita ; 3rd — Dvaita. Sri Sankaracharya born in a Malayam- 
speaking district of the southernmost part of India, was the great 
expositor of the Adwaita system. 
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vi 


The great MgWiw (Mahavakya) ^ *3ir (verily, all this is Brahma) 
a?id (That thou ait) and similar other, form the key-stone of the 

Adwaita system 

He also promulgated the doctrine ofWTOnttMftyft V&da). The 
illusoriness of the phenomenal world — the unreality of the manifestation 
of the One , who alone is Real , and the identity of the nature of the 
individual and Supreme Soul, is brought out very clearly in the Adwaita 
doctrine. 

The Virfi§fc§dwaita holds that Prakriti (the inanimate world) is as 
much a reality as the individual souls. They form the body as though, 
of the Superme Brahma, the VisistMwaita discards the the 

doctrine of illusoriness) of Sankara 

Sri Raman ujacharva, the great leader of this school, was born some- 
where neai Kanehipuiam ( modern Conjevaram), near Madras, some 
centuries after Sankara His followers are called ^ii Vaisnavas. The 
manifestation of Brahma, in the form of Visnu, is their deity, whom 
they worship, and also R&ma and Krisna, the incarnations of Visnu. 

They accept the personality of the God they adore — endowed with 
supreme powers, which he exercises as Creator and Ruler. Here is a cou- 
plet from the V edanta-Sa ngraha of R&manuja : — 

qrc N 

V&sudeva (Visnu) is the supreme Brahma, endowed with all the 
auspicious virtues. He is the mateual cause of the worlds He is the 
Creator, the Ruler (controller) of the individual living beings, i.e , He is 
both the (efficient cause) and (the material cause). 

Both and (the animate and the inanimate creation) are a 

part of Him They are teal, and not illusory. Brahma is constituted of 
these. Hence the name Vi^tadwaita. 

The Dwaiia system holds that Spirit and Matter are not one, that 
thmra and Jim are separate entities. There is no merging of the in- 
dividual souls into the Supreme Spirit, even in the state of Mukti. This 
school is also Vaisnavite in its devotional propaganda. The great leader 
of this school is Madhvficharya, who lived some centuries after Ram&nuja, 
He alse belonged to South India. 
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IT. 

The Brahmopamsat-fsara-Rangraha-Dtp'.ka is a small selection of 
some Upanisad texts, to which is attached a Sanskrit commentary 
by an anonymous author. Perhaps the learned compiler of the texts 
is himself the commentator 

An English translation of the texts has been given under each text. 
The translation follows the Dtpikd, whose exposition of the texts inclines 
towards the devotional side of Brahma-iidyct . 

The Dipika,' s exposition of the very first text makes it clear that the 
Saguna nature of Brahma was to be placed in bold relief before the 
Vedantic student. Nor was he content with this initial endeavour to render 
service to the cause of the Saguna form of Brahmopasanfi He does not 
stop there. Text No. 31 preaches worship— such mental worship as a 
Vedamin is taught to offer — viz , his self sacrifice— the resignation of his 
little individual self to the great cosmic One, to realise that be himself has 
no separate entity, that the Cosmic One is the all in all. 

This spirit of Rrahmopasana foims the key-note of the Dipika, 
Of course, the identity in nature of the Jiva and the Brahma is the 
prominent teaching throughout, and the summun bonum of life is to be- 
come at one with Him. And this is the goal which the human spirit 
yearns after When he reaches it, he is m bliss. 

To reach this goal, there are more ways than one. The temperament 
of the seeker after God— the capacity to comprehend the great truth 
varies in different individuals. So, although the common object is to 
attain liberation from the miseries of life, which are the inevitable 
accompaniments of life, the method of attaining it is not one. More than 
one method has been preached by teacbeis, and various schools of thought 
have been the outcome of different teachings. Of course, all teachers 
accept the Vedas and the Vedanta as their Scripture to guide them. 
But the interpretation of the texts of the scripture differs, and each school 
thinks it has got the right road to reach the goal. 

The divergent roads, which the different schools of thought have 
taken, have led some of them to opposite extremes. Take, for instance, 
the beliefs of the Adwaita-Y&di and the Dwaita-Vadi, 

The former holds that the Jlva and Brahma are one and the same in 
their nature And as soon as the Jiva comes to realise the identity of 
the two, the gulf of separation is bridged. 

The Dwaita-Vadi, on the other hand, holds that such a merging of 
the individual consciousness into the Cosmic consciousness is impossible. 
And the very thought is sacrilegious. Be holds that the path of devotion. 



INTRODUCTION 


viii 


(of worship to the Lord by the devotee), of prayer, will lead to the happi- 
ness of the Jiva. The school of thought to which the author of the 
Dlpika belongs, respects the spirit of devotion ; and holds that this spirit 
prepares him to approach nearer and nearer till his individuality is lost and 
the devotee is merged m the Deity. So long as the Jiva has worldly 
desires and ambitions to indulge m, the gulf of separation will continue to 
separate him from Brahma Complete union will result by the forgetful- 
ness of self, TO #T $? RT#r Lose yourself then you will find the Lord 
is the pithy reproduction of this Vedantic teaching that finds expiession 
m one of the hymns sung by a Sikh Guru. The path of Love leads to this 
forgetfulness. And the sacrifice of self at the altar of the Lord is the individ- 
ual^ highest worship, a All this, verily, is Brahma,” This 

brings the believer to love his neighbours, including the least and lowest 
of living beings. Altruistic regard for the good of others, to the extent of 
sacrificing his own good, is included in this path of Love. The true 
Yaisnava (the devotee of the Eternal Pervader) is the true Ved&ntm, He 
clings to his symbol of the Deity, he sees in that symbol — whether that 
symbol is the Great Luminary that shmes in the firmament, or the image 
of clay, stone or metal ; whether such image represents the Deity as the 
Father or the Mother, or the Lord ; the Bridegroom of the brides who 
seek their lord. The individual forgets his own creature comforts — 
nay, his own existence as a separate being, so intense is his or her feeling. 
It is such forgetfulness of self that ends in the merging of the one in the 
other. This is the qvrofife (par& bhakti the highest devotion) of the devotee 
to his Deity. Those whose temperament is moieof (the exercise of the 
intellect) and less of shl (love)— they take to analyse the MahdvAkyas (the 
gieat texts of the Vedanta) and find by the force of aiguments that Jiva and 
Brahma aie one. They meditate in their cloisters, m the solitude of the 
forests, the unity of the individual with the Cosmos Society disturbs 
their meditations. They feel at one with Him when no one comes 
between Him and the subject of their thoughts He does not loudly 
repeat the name of his Beloved, like the Vaisnava, $aiva or $akta devotee. 
He is fond of silence, of being buried in his own thoughts. May he find 
peace in that way Should any one quarrel with him because it is not 
agreeable to his own way of reaching the goal? 

The lofer of his brother man, who goes to nurse the leper and dies 
of the infectious disease, sacrificing his life in his endeavour to do good to 
* feUowman, has as much title to union with the Loid as the silent 
fcacelic,; who sees Brahma all found, provided the service of the former to 
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his suffering neighbour did not proceed from selfishness, the love of 
fame, the ambition to find a high place here on the earth or in the 
heaven. 

No; the pious service should be rendered for the sake of the Lord, 
for the sake of Humanity. For love to His cieatures, is love to the Lord. 
It must be pure, unselfish love. This is the teaching, as given 

in the Oita Compare text 92, quoted from Dhvanavindu Upanisad. 

This f^FTFf (unselfish service) ; this fa mind free from 

selfish desires), is the test of a true Vedantin. 

Vedanta is sometimes charged by hostile critics as a system of 
philosophy that coirupts the morals inasmuch as the sense of meum and 
teurn being loosened, morality is slackened. But the accusation is mis- 
placed. A Vedantin is not to gratify his senses, so as to injure another. 
For such a gratification is suicidal. There is no “ another ” in the sight 
of a Vedfintin. To injure another is to injure himsell A severe prepara- 
tory training is a necessary qualification to Vedantlc study and the lead- 
ing of a Vedantic life. 

This training consists in what is technically designed 

(the fourfold methods which the aspirant has to practises and the ^ 

*\ 

(the six excellences with which the aspirant is to he endowed). 

These are enumerated in the Vedant-sAta and other elementary 
treatises. 

A severe ascetic training which enjoins the restraint of animalism, 
the indulgence and gratification, of the senses, is imposed on the seeker 
of the knowledge of Vedanta. 

TO: (Yama) and fom : (nivama) have to be practised to chasten 
the life of the practical student. 

The following virtues fall under the head of TO 

sr%*ST (Abimsa)-— abstaining fiom the infliction of injury to another. 

8TO3C ( Satya) — Truth. 

(Asteya)— Refraining from appropriation of what is not one’s 

own. 

(Brahxnacharya) — Chastity. Sexual purity and continence 
wfwf : (Apangraha) a vow of poverty— -the refraining from receiv- 
ing and possessing property except for the bare maintenance of life. 

Such a moral life is to be led by one who aspires for the study 
of Vedanta. 
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1. They who are versed in the Vedas speak of the 
heavens as His head ; the sun and the moon as His eyes ; 
the quarters (north and south ; east and west) as His ears ; 
the firmament as firs navel ; the earth as his feet. He is 
to he meditated upon as the Inner Spirit of all beings. 
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Note. — In this test the Supreme Being is described both as Saguna and 
Nirguna , that is, as a Being, having a form and not having a form. As one 
having a foim, He is to be medidated upon as One whose head is the heavens — 
whose eyes are the sun and moon, &c- s &c. This is a figurative description of 
His form. 

But He is also the formless One. As such an one, He is to be meditated on 
as the Inner Spirit that dwells within all beings The worshipper of the Divine 
** Being has his choice to contemplate on Him as endowed with a form, a gigantic 
figurative form, or, having no form at all, as the indwelling spirit m ail 
objects. 

The sun and moon are His Eyes, viewed from one aspect. Viewed from the 
other aspect, He dwells m them as then Inner Spirit, i.e , their lustre proceeds 
from His refulgence. Compare Gita (XV 12 . ) lt That refulgence of the sun which 
illumines the world — that which is in the moon and in the the, know it to be 
my light/’ And there are Other texts to support this view, Adityo Brahma (The 
sun is Brahma). Brahma animates the Sun and is also identified with Him 

Bhisodeti S&ryah. The sun rises by His fear. When the devotee turns 
towards the rising sun and prays, it is not to the material orb of the luminary 
that he offers his prayer, but to the Indwelling Great Spirit, from whose shine 
the sun receives his lustre. 

The identification of the two— the material orb and the Divine Lighter of 
the orb — has led to sun worship. The sun has a place in the pantheon of the 
five Gods (Pancbayatan &). Texts, such as Burya atma ; agatastasthiiUsya (the sun 
is the animating spirit of the moveable and immovable objects), are recited m the 
daily Sandhya prayers of the Br&hmanas. The sun becomes the Pratika (the 
symbol of Brahma). And Saguna woiship has thus found support in this 
scriptural text. 

So, too, the Nirguna aspect of the Deity. The Supreme Being pervades in 
all, as the Indwelling Spirit in each and every object that we see. His immanence 
is declared m this and other texts of a like nature 

If He is immanent, He is therefore evei present He is not far from us — 
we are surrounded by him We are immersed in Him. 

This compendium of ^ruti texts has made a right beginning by presenting 
to the reader such an auspicious verse, dwelling on the double aspect of Brahma, 
the Sagwia and the Nirguna . 
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2. Fire His head The sun and the moon His eyes. 
The quarters His ears. The Vedas His manifested speech. 
The air His breath. The universe His heart. The earth 
(sprang) from His feet. He is the Inner Spirit of all 
beings. — -Mundaka, 2. 1. 4. 

Noth —This text supports the preceding one. The Purusa is described 
here both as Saguna and Nirgiu^a* 

sirw? ^tro^mr mm airlsng ?*&? i 

Slffa ^fMISSTfstfT i\ 

rfi% m ^fkm. \\\i\ 

( 5 ^ R I 5! M 5 I) 

^ ?r^cf w 5 * 3 ^ 3?vrtr «wfcf i wsri^r 

i 5%®?^ mm \ sghr, mm \ m ®§m \ mm 

R^rtr: i siihr i f% Fft=sr% %£ 
m i%5U3?fq miim \ tww mfc % u ■ 

3. Verily, this Brahma is before ; He is behind ; He 
is to the right ; He is to the left ; He is below ; He is above. 
He is spread allround — He is the totality — the entire- universe 
— He is the Greatest, the Supreme. — Mundaka 2. 2. 11. 

Noth — Brahma is unconditioned. — f&wi (not limited by time &c.,&c ) 

S^ri agrar: t 

s f^fcr n 

^ ihriH sfPHBL \m\ 

( gvsw un»i) 
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cicsr%^ air ft+nfcr i ^rc: ^serarsb i saniq^r n^j- 

1 33 ^ 1 ^cRT >33 ^ 1 c^Rfq q i fo i w i fcm 

s^^T^c^ffr dcr 1 f^r* sarrrfgw^ q re re s nfe fererc ^sqr- 

sqrctsfosriq; 1 wn^ift ^?a<rc 5 j<*ra^m^i sjsrt 

sT^s^iNreraTs'snn 1 ^wrpR =uti 1 air 

3 r^RTf^ favnfcr fqr.ra?f 1 srar ?f*s[UTTg*qtfq qrar qpfrgrc ai% 1 e% 
air 11 src^i^ grfer% *uffa cca urr^su rearer rftan«rcm^sTOffi* 
wftiasfrarra^ir^nff sHr 1 1 1 airfg^t ?r^r air jjirot ^r%?f q^- 

arccra^i^ir^r ciwrareftrqfes qM% c? 33 m qqh cr^r^r»n?rai 
sFtesir: 1 a 1 


4. And He shines in his heavenly immensity, ; in 
His inconceivable form. And He is also small, minuter 
than the minute. He is far and He is near. The Seers see 
Him in the cavity of their hearts. — Mundaka 3. 1. 7. 

Note. — I ncomprehensible is His form and nature as being apparently contra- 
dictory. He is both big and small. He is both far and near. He is invisible, and 
yet is seen by the Seers inside their hearts. The head is elsewhere described as 
His capital city where He resides, as the sovereign of a state dwells in the capital 
of his kingdom. 


5?nrfu ferfhmi sjfrf: i 

wzi Etferr'ft ^!vpn;ro?m n 
«<ta» 'rigntaim snsft fen* ft$nr iiv,ii 

( q i ??i) 

< 3 ^rart*f «b(| %r ^srecr: Krrargr a^r sirr^cr 1 q^cr; $9: 

qssr *&!% m $ta6r 1 rruT 4&nt spsrfofcr w&t 1 ^#^3 

w!N»^ 4 WK'«Hft lattafte 1 $«Me ssw ?rn ^rQ^irqut 1 *rf- 

aiu*ifir q^^^aurFcimT ^^wwiain^q^wr srqsqr- 

^iRBferte^w^qr fogsnsir ^ 1 ^wihsr^r ? 9 ifu qit 3 vpmfo 
^’qiRtRfesnr ^ctrt an&Bt «r ^re^qr ¥r=r- 

esnJTT spfr foSsrer q^lfrT qifq # 5 J i 

«R?i ^^h^wthri: ^Rt^KT ^iq^w^F^rcFRjirr i g # % gTfaqrrer? s4- 
^ro^rantr ftssrer: ^3 ^ifSqw air cr^igfes-T gra ygq fl f wsr- 

^rn^ wtu: q#^T%^n «w 
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w ra^'sRn fesrq: i 






5. One is He the Deity ; He lies hidden in all 
objects. He pervades all, He is the inner Spirit of all beings. 
He is the Presiding Controller. He dwells in all objects. He 
is the Witness. He is the Perceiver (the observer). He is the 
Absolute — not formed of Gunas ( Sattva , Rajas and Tamas) 
Swetaswatara 6. 11. 


Note*—* The text in the manuscript has — The commentary notices 
another reading which is found in the printed editions of the Swetas- 

watara Upanisad, 

means the controller of all. sfiWNrg means the controller of all 

(action). 

By we have to understand that He is an intelligent Being, not a blind 

force. 

He is the Witness, that is an observer of the actions of others, Himself being 
no actor. He being — separate, not mixed in the affairs of his creatures, and 
therefore not responsible for their actions He is Nirguna — not constituted of the 
Gunas {Sattva, Rajas and Tamas) All material objects are formed of these three 
Gunas Not so the Purusa — the dweller in the body, (derived from vh and 
not the Purusottama (the supreme spirit) He is, therefore, not subject to the 
influences of the Guyas* He is tor— free, independent of the Gunas . The word 
which means liberation ( to ) is derived from this word tor. This sense 
of the word tos is derived from the S&nkhya system of philosophy. 

air fob'll 

it 

cRFfPeT to 5Tpr tofcTTi FfT^T qtotor% ti 

sTwrtorfHtto srgr refto u^u 


( gys? ^ | ? t ® i ) 

^mrc: sips 

^fi Si^SJT ^rsn^TTS I gTRTJ^r- 

STjgcWi I q xt f g ^P c - 

5Rcf I «sr 5^:^! SRSHir- 

arent’? w % it 


k o 
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6. From that Deity have sprung the various gods, the 
classes oi celestial beings called Sddhyas ; men ; beasts and 
birds, the vital airs, the cereals (rice and barley &c., &c ). 
From Him have sprung penance, faith, truth, the Brahmani- 
cal life, the iS'astric ordinances. Mundaka 2. 1. 7. 


ftrfi m mm fiww: a 
wrr mm wr mmm \m\ 

( * i K i « I) 


mn aira: ^TJprr fosr: 

%fRRn^; #sncrn > irw? gfinu **#• 

W! f# 3 F^ HW spif^fen TFfT%dr^: 5 ?^q 3 RcT: ' 

^^ 45 ^% i =ar gm ??ln siren Rsrr 

m s wt? srirei ^pcR^wJtpnsr 

■ rhcwt: iu«g ^R*nf^ 

VJRnWt fr^cT imw I ^ cTf BIT f W SfatT fcWl i 

snftwnra^RT f^rksrre: iivsit 






7. From Him have sprung the seas and oceans and 
the mountains. From Him flow the rivers and streams of 
all sizes and shapes. From Him have sprung all the plants 
and herbs and juices and fluids. The world of matter is 
sustained by Him as its cause. — Mundaka 2. 1. 9. 

Note. — The above is a continuation of what is stated in the preceding text." 
Further elucidation of the cause and effect theory of Brahman and the phenomenal 
World is given m the next text. 


afiresr fqj 

srfh-.n 

\5 

mj i « n 

srsrR^ mmimm nm\ 

< ^ t ? j ? i) 

. ^ sraro u^n%c t fcq r ^ i ^ w&mt- 

xfrmi sraSir wm ^ugcrr: tot. 

sre crt^r =1% stm 1 1 &i«kts * 
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^f^Tt ^rnfT ST^KT 5TRTt 5|cttF? tTf’tlftl STSTW# 
crt 4Nr snRr?^ sr sriwfcr #7tr %m r b it <s i» 

8. As from the intensely heated fire thousands of 
sparks emanate* of similar colour and size, so, 0 gentle 
disciple, various objects emerge out of the Eternal One and 
merge again into Him. — Mundaka 2. 1. 1. 


SCSfRr WTRT uui 


( go^ \ I 9 | $ I ) 


qrr mm xmziwi'- mt 

•grTHT SpriR^IT I *nWI. 5p[JR% sm- surerehf ^Tg: SPHTTH 

1 SHIffir ^^RcT^THr- 

siRsr; 5Wi^; raxt zw, j sr^rm: fefire firai u^Nt^t 

ft^r ^ 1 srspf fpr* ^mf%wf^rlTTfcr i sdfci#? ^ 

«5r q^rfm?rsrftf ?r^r srtfrsRfcr ww: £repc srfcr 

3 1 ? mm ST^m^WT STUT^grfrf SIT^r^T^: II ^ II 
9. He, the Atma, is subtle and is perceivable by 
the mind. In Him enter the vital airs of five kinds, the life- 
breath of all living beings ; so also the mind, all are merged 
in Him. He is reflected in the pure mind, like objects that 
are reflected in a clear mirror. Mundak 3 1. 9. 


To tli© enquiry, as to wbv is this "difference in the size and shape of the 
evolved objects, when their cause, Brahma, is one, the answer is given as follows: 

afford 5Tf^rrop% ?r auw c^jegpj %^r 

wrirfiNit w& smit srrh^q spfq u 

^^xmmx *p? sre^qt srfpr nt °\\ 

(sss^* i s i) 

^ srfod sputi 

fof tf a^ttr gmmsrs 

frtgcJFd'Ucit 1 RTSWFI; 3T^^TOR?^iffqT Silt^ 

Itl *ar sntfr 
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10. Just as fire is one when it enters into and burns 
material objects and takes the shapes of the objects it 
enters and burns, so does also the Inner Spirit enter various 
objects, and appear different in shape and size. — Katha, 5.9. 

To the enquiry, whether Brahma 19 affected by the nature of the objects 
through which He pervades, the answer is as follows . 



H ^TiT: 11$$ II 

( 5K3# * I S? I ) 

qsrr ^zrf i crrinErcta 

ur^rfct «ar^; 

srw q^rrq^rqsff^ ctsrr ® #gti re r®cfl#T ??rau%r h fe<®?r ?rer: 

g-.&sr snim 

nlwSr: 11 it ii 


11. Just as the Sun. — the eye of all — is not affected 
by the defects of the eyes of men — so the one pervading 
Inner Spirit of all is not affected by the troubles of the 
objects He pervadas. — Katha, 5. 11. 

To the question why is there variety in the Universe when Brahma is 
one, the answer is as follows : — 

5*3 ^t^rarrilc§Fi air asr ^4%^ fer %mv% safer: i 

^ fHT II 

( sraffsr? s I ) 

f^r: q^i 'sr ^ q r : w ^Ndw^ir®: «|sr?7 

?rgr ^ n% rres % r sirr%^rn®T: ^^criwrwr^^sRBT- 

<^iag«*«H 3stir gsmfer i h %rr wng n ^fet r ya- 

qffer asrftr sra® <to«pc wasifcMr 

mrr trj: shr^ ^RThr^r^r srwa: ?r^^qrfhsittsiNr 

wrSrflr ®pp ; trfer ®*Nr air®: fos®* 

g rreSteqfc « l\ ii 
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12. Brahma is not separate from the worlds variously 
designated, the Makar, Jana, Taya, and Satya. Neither 
are the ruling gods of these worlds separate from Brahma, 
nor are the several regions above and below the Earth 
separate from Him, nor the Earth itself. In Brahma all are 
interwoven. Nothing is separate from Him. Atharva Sira 6. 

Note. — There are seven lokas (worlds) mentioned in the Hindu scriptures 
They are Bhur , Bhums , Swar, Mahar , Jana , Tapas and Satya . Each of these 
is the habitation of beings fit to live. These lokas have their own ruling gods. 

The supremacy of Brahma who pervades through all, is declared as 
follows : 


m i 

J * n» i) 

WicT I *T WffcT m ^ 

m fdt ¥nra?r i s 


mfci i cfFT grgrw *rmr 

gvi f^r iir+nfh f%?(?m?rqr¥ira% « \\\\ 

13. The sun shines not in His presence, nor does the 
moon ; nor do tbe stars ; nor clo lightnings flash ; much 
less the fire. All these luminaries get their shine from 
His light — Mundaka 2. 2. 10. 

Note. — As the light of the lamp is to the Sun $ so is the Sun to the light of 
Brahma. 

To the question may not these luminaries have their separate entities 
independent of Him, the following text gives the answer in the negative ; 

— ■ 

?fr# srfcr: i 

V3> 

£ 


* H qrc ^ 11 

^ h \mn 


( sraife $ i ) 

mm arlctfeg <rer wrfr gratfet 


2 
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sjcmft ^rrfer 3 cr ^ wf^nsrftr * 3*3^ 1 357: %j?^- 

s?if Sm 3 §t 5 st rr^r^cfns (h^r =sr 3^5^ ss*ra* ^ tr?% ^ 

wti sneiTcni: ssnf^qwiw^nff 5^ sgNr ^ronra: h ?« n 

14. Nothing was before Him ; nor after Him — nothing 
in the past, nothing in the future. This immense universe is 
pervaded by the measureless length of His feet and head. 
All that is above and all that is below, all is pervaded by 
Brahma. — Atharva S'ira. 6. 

To the question, if He peivades all, may He be not visible to all, the follow- 
ing is the answer 

^ m sir uiurfe srrhmh ^ 

h ^ri sttn^t spot m a 

StOTHOT sqTWH; 

imii 

(*ps ^H|s;0 

wgm m f%^¥n3Fi? 

\ u error u sErfrurT 

ETVTT?sRU?r 1 *3 3 WRT VSft TmRSTOt^i 

urn cr«^ ?r sfrTmvr 

ntjvkr m airfo «ro?t spi^cn 55*: wli tjtut&vt %® 
v^ T wIfo B F c tE T R gmflgn^Rt V: H WTU^RIRT: 

5s%; niHU 

V9 

15. He cannot be seen by the eye ; nor described 
by the tongue ; nor perceived by the presiding deities of 
the other senses Nor can He be controlled or propitiated 
by acts of penance and austerities and virtues 

By the divine grace of knowledge, the man of pure in- 
tuition, whose Sattva has predominated over Rajas and Tamas, 
apprehends Him when he meditates on Brahma in His Nir- 
guna form.— -Mundaka 3. 1. 8. 

' Note. — W hen the cosmic consciousness, (Voiced in the makavaP.ya 3 V afejs^ 
,AB' tils, verily, is Brahms) is awakened in the seeker then is he immersed in 
' the Wise of Cifi&e presence, this is the Vedantic vision of Brabxaa, 
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wimt ^ iw% w 
cRTSTR WTT^STR# R^DRHf ishh 


(^ar^R a | in) 

^ ^ 0^ §Tfir UT^T ^55^JTi^ fcT^fcT ^ ^ RWcfa 

*n srl: sdMtt«qfcr ?r sfhmwRrfinT^ qitroqRj* art^' ^m^ar sp:^ ^f qftfqi 
f<par‘ *§f?r$pq Frai^r Rwfa %m sriRr fccreisFfa q*fr«R3ira?fa ^ trc??!^- 
#nsffo?r ccfrf sn%fo « ^ it 


16. He, the One, dwells m eacli and every living being. 
In Him dwell all. Knowing Him as the Deity — the power- 
ful Ruler, the benefactor, the worshipful God — the devotee 
attains absolute peace. — hhvetaswatara, 4. 11. 

The above finds support m the following : 

wMfiai.+it'ii 3f^xftffOTgfr?Tra:ii 

Ts=jf=i sfoqiRrr <?rg: serw^TtOTronsR: iivvsii 

( ^ I I ) 

^ wjnF^i^TrR:: =sr ?i?tt 

src*rp^rr^iq qrirsqr: sr f^ssr msc w ?tici?T I **g 

^ f * ^ 5&R UTUOUT sjfPJT C^riw^^qf^sr; I cffrqjgqq^ 

cRqtqcqsjqfq ^cfi qjra f cR ^Rj; finpTJiqT RRfT *ST § Wp^T 

^r%sqi¥nqrt%q^^ft?lf^rr^ ift^iqiiqqiTSft UT5#fcT at T 

qi?T5tr%r I q^ssrcsq fTRRqiTOT^cJRfr sifT# ?*f|sn^ 

=q qSRRftpRp i^vsil 

1/. He is smaller than the small, larger than the 
large ; He is the soul of the Universe. He dwells in the 
hearts of His creatures. By the grace of the Creator, the 
devotee sees Him as One who does not act. Seeing Him in 
His glory, he attains peaee and his troublesome doubts dis- 
appear — Katha 2 20. 

To the question, may not this Dwellet in all he easily attainable by all 
those in whom He dwells, the auswei is found m the following test .- 
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*<3 c^sr ^jnssnfqKg^w saft; i 

rrhrsct smnn si«ft h jrw h s?sRfq?R n 
mm %%n hh wrr ir^n 

® ( * I i ) 

srasnsm srar^sfa gytfhlfte * wm i h ?ft *rah fcsrat 

gqresiftre re ii ren fo sr 5??: qg^T sj?fa sjftwsjsra^ratfa *1 35 %: 

ei g^g: cemt^qTOTra^ft cH* f^ROT?: I q*T SiraOT q*RHJ 5 n%T 
craltq 3 rtcttt ^gr ag* ira^raw.d rant n 11 

18. Brahma is not attained by much recitation of the 
Vedas ; nor by the force of intellect, nor by much hearing of 
the Vedic scriptures. He reveals Himself to him on whom 
He has grace. Such a person realises Him. — Hatha 2. 23. 

^Rt^rai JTTcirirrFRihra ScSTg sift: 1 

h^t mJ ^ sff^r m n 

mwm 3Rq$#r nni< 

< * 1 % * 1 ) 

% ersrr ferai ^ran ^cNr ^ilg^crotwr q ^ 

«?fm q^rft era'll wesrasi t ?m?rar signet ersra 

*<rm: 5 fra&ig*f|?rT: tqrirar wtxsti ^icft ?cK’uq?^ra???Tih^F 

Mr: tiwi 

19. Brahma is One — the controller of His own self. 
He dwells in all objects. He multiplies His one form into 
many. 

Blessed is the portion of those sages who patiently seek 
Him, not of others. — Katha 5. 12. 

ettra ffqft sarft: 1 

pRH RRRT ^fHT TW^TTcf ^THT^II 

tWRHH ^ITT%: SW^cJ HrRRH. NR 0 H 

^Ts&ranraf- tgrct fejtsteSr t tcrerat mtt^rarof r ra^ra^ltt- 
i ^ ^w^nRtqcsssraf «wifRtro®^ &<pnft s&ift 
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qqrf<r 1 arfrw sr^5^ sft^rciwr e^cnfJTR ^ 

liraFf^r cR^ TO: 1 SRT'fpq 5TR??#? 5ITRT: 

ftaksi ^tfkR^TfhRrhrrra: ii yo it 

20 He is tlie Eternal in the midst oi tlie fleeting 
phenomena. He is the animator of the sense oigans ; 
the greatest Conscious Being among those who are 
endowed with consciousness. He is the One who fulfils 
the desires of the many. Eternal peace is the portion of him 
who realizes Him — not of others — Katha, 5 13. 

sfFircrarsf fq-i sender i 

wfwqt HfTrir q^CR^; B ^V^pfs 11 

^ %f% ff4 rf ^ ^rtrct %frr \M w 

( ?#5fI>aPU HI) 

qihwr: srqtroqrq: 5^rc*srTf^d|?n& stfiaT silsni’fr: i sr^sr 
ficn i airier i n^n§! sHr 5^(% 

siFnfcr ctm sir# ^tsT ?tr%t ^ 

sfNreraw wn^irec^TSfq;^ ^ mfk- 

cnkip frrd fiahcR stowt ^fq wM wft ^n§ gw sra^wsrwqt 
^rri^rjprjr??t wgrefaTwiarR sir sirflq ?nril^?f#[cqf¥m«r: u^h 
21. He seizes, though He has no hands. He walks, 
though He has no feet. He sees, though He has no eyes. 
He hears, though He has no ears. He knows every one, 
though Himself is not known by any one. The wise call 
Him the primeval Being— the ancient one. — Sveta. 3. 19. 

Note. — U nlike ordinary beings, He can see, bear, cafceb bold of and moY& 
about without using the organs and limbs of the body. The Supreme Being* 
according to the Vedic seers? is not anthropomorphic — He is transcendental. 


Sp§%t ^-noffR 
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srtereq sbsr 5R Rdt mt sscHfir f wr m smmmw w 

wmi Timq^TT Wm IR5UI 

{ ? i * i ) 

*rt mk sr&££3 %r; i h§w& *r: i snqr \ m 
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Q3 ITTW: I ^ sfrT gsq fcTg% 'OKI: 

sRjngt^f^n strict ^T5! §9i srmr qsj urit 

<Q$mis*imx ^rmmsTi^^r: 5^ w\\w 

22. He is the ear of the ear , He is the mind of the 
mind ; He, verily, is the speech of the speech , He is the 
vital air of the vital air ; He is the eye of the eye The wise 
•who realise Him and have become freed of their I -ness 
(individuality), attain immortality after departing from 
this world. — Kena, 1. 2. 

Note* — Brahma 19 the seer, the hearer, the thinker. He woiks the organs of 
the body to whom is popularly ascribed the powers of seeing hearing, thinking, <&e. 

Wfi§?T SffcU 1 



l$r s^t fejk ^ m\\\ 


( ^ i 5 1 ) 

airuii q< t%f^srari% 1 wti; ssnnt 

s#9ts^ 1 3smi:£gsfq ftTsscrcfcr 1 tesvfi 3sit%$r 

cgq^ns ST 55RW^nfeiH% 3qfWI 1 jpdq 

srfei^r jsfcn 5ft qst&fo mm %£ 

'ZKX'SK fk^ SH55fecq^; ll^ll 

23. He than whom no one is smaller or larger, 
He than -whom no one is younger or older, stands firmly 
fixed in the universe like a (majestic) tree in the woods. 
Every space is filled by that Punisa — (Dweller in the body) 
Swetaswatara, 3 6. 



fer Hm l ^ ^ m&fofcw&x 1R2II 


( fppw§* ) 

?cfa 4Rlt 9!% I crN&T SiRBtSRT fcPfr 3[^T 


15 


BnAHMOPANISA T-SA I?A-T)lPIKA . 


{%frar Wife 'Ti ^g^PZT^T ^ 

fr#fcr srftffcruj t ^cr: sr^m^ajTf^^fSiCR- 

cilcr: Hcrwrara'rsft' ^nair^siWcfTRr snftRT ^pp? *3#^ ‘i^rr ?pgf^^r%T 
grHV^ %TcT II stf II 

24. No one other than He is the doer , no one other 
than He is "the seer ; no one other than He is the thinker ; 
no one other than He is the knower ; He is thy self — 
the indwelling Spirit — the immortal One. — Brihadaranyaka 
3. 7. 23. 

Note, — T he teaching of this Vedantic test is that he is not an abstract-^-an 
airy something, a blind force , but that He is the ever-present Gieat Dweller in 
the head — who helps us as oui Teacher and Guide. Compaie Gita — 

tsFTO ST# ^cTT5?f ststssfa (BSkT i 

grraran. jft^cTtr smraT i cwsr 5jr?n 18-61-62. 

The Granth Saheb of the Sikh Guius adopts bodily this Vedic teaching — 

sn*gf«r n 5=f sjcffr src i 
5rrf5c: | frra ii 

rRi^^^roiTn: i 

mj |utt% ^ttir stt# %?r #?fecf n 

iR*n 

( ^|5 lit ) 

stt smw itt# 3ti^ m sfrarR 

sttotr crr^r pt cFjt^t *re% I 

f^afcreta; i srHril: n^S'^s^erwEfFT: ii ii 

25. He from whom all these objects have sprung, 
on whom all those that have sprung subsist, He to whom 
they return and He in whom they merge, He is Brahma, seek 
him, know Him — Taittiriya, 3. 1. 1. 

cIWRM ^^tTRI^ | 

^ftsfrfgr hhu 

< *w»i y * 
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qrJfsgsr nkrabr srteft mwcte^m ^5Tfer??j 

5TCkfaS£R*T STT^m 5TSISW 'U k?TT ^STrcfasTcsfcwi: I ST U^T rTflSFilSJ^ 
^jrsfT^rar^ f^c^ifwsR Fterro srfcr%cr; srlsrnrt i er|^r grp wfcr 
EinfcJistRT¥TT^Ror?jTs^T%n 5THf% i ^ & 

gsr q^rat^n: i ?ki auin^RF cn^ir vir^vj stsit ??Ei*r ^niST^ssrm# 
%^5j 3lfa g SRJT^^TsfSSrm^'qT^^T ?TSr|:SFT^*Erft 

m 5fJicr* gnfp^f:*^Trc*r?is^ fewfli ^o%T?m*r- 

iJ^TCTcRT SISR V5& II ^ II 

26. He is mind — the propeller of the vital air of the 
body. He takes his seat in the heart and rules there. The 
wise see him with the ken of their intellect, as the embodi- 
ment of unending bliss. — Mundaka, 1. 2. 

5*3 =5csm ST ^ UKFRF^iST S£«RT cPTIf ?jfb: | 

H srrpu^ if 

^rswffssiT ^mx imvsn 

( SRSJgi ^im) 

sar^kl ?(w?t «3^r vmgtsmxm n st^rfrT st% 

tls 5 JSTt*n 3JfT ?p: ^1 ^ g^s 

sjwrtakt gwkr tk%F3f%fk: §s§r un smsksnsra siicJTT g^g &g ;- 
sfrat i sfvtr mm\ sni?3W ^rr grower four wrt 

^sPT^rf^lr *mmi \ * fm% ?r?r ^ssrw -^fe i p Ofl'f* sri 

«nsm 3Rsj%srf4 : <renrfe|k a#grrfer n^sn 

27. He lies hidden inside all objects and is not visible. 
Only by persons of powerful vision that can penetrate the 
minutest object can He be seen — Ivatha, 3. 12. 

5*3 lur^ith wW^JT^cRn s^ctwt; srfcr <?r4 st# wrt sTfs^rrarr- 
sram sricn i 

*TtTHWii(d: H3?t WT’TTWT ^}: II 

wvwTuwsrrra*! iu-ii 

( Iftkfcr *i*;hi) 

. ' nsm^iwsgiftsrgM^5si m*$t mwr 5 t|% i %tm 

srifa t #gfor? srg^rssfer i serNt? ! 
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jt i ncs'fcr tr=srar s^Sflrstori i agrri^TT^tem 

sa^q^rsil; 4 >4*^5fT f%w.* i s&fwssg hkww 

irra: u y£ ii 

28. Out of His fear does the wind blow ; out of His 
fear does the Sun rise. Out of His fear does Indra (the rain- 
god) send down rain. Out of His fear does fire emit heat ; 
and out of His fear does Death —the fifth god — run (to carry 
out his commands.) — Taittiriya, 2. 8. 1. 

Note — Those gods are but; the working agents of the Supreme Brahma. 
They perform their duties in perfect obedience. 

ffgjgw r swr* i 


^RUKUSIIEi 




r\ *•. r\ 


Wp gM IfeCM i 


% f mw WI surer ur 5 .ii 

( ?i55i ) 

?t: safarcnro: airr® srsnqfe^ fo?- 

53T% ^rF,%a^R.I I WtU 313% ufl^tfcT srfcPJlf^rr^H. I ^ 
sfr^FT^rr Hinwtw =wtrir^^can»Rf 

jSraicsft ^r^Trun^mn^ rsm ^ s rrewreg tf 

f^ri^r 'sr st^ro: i strcwf «i j|ij§T5he{( ^rwcff 

# 3 ^ wrfb rasp? Ms a^iWJ?Wit n n 

29. He who in the beginning (of the creation) begot 
Brahmli, He who supplied him with the Vedas, That God 
do I resort to for refuge in my desire for liberation, He 
who manifests Himself before the mental vision of seers.— 


Swetaswatara, 3. 12. 

Note — The liberation which the devotee seeks is freedom from the 
condition of limitations. The finite (Jiva) desires to be merged into the infinite 
(Brahma-) The disappearance of the individual consciousness by the advent of 
the cosmic consciousness is the prayer of the seeker, 

srffqsr sr wmi^vmx $j%: i 

TOFJHft Hjjt II 

<£E*ir *if>*r % n\®ii 

s 
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IS 


f^rrarr sirai sr^cffircicrn wfarercrcR 
i ^rfii^TO i f%|$*sr » sr^rr 

fonfosftg 1 3T55^PS[^ i W 

f^Rcn sfi^OTi TOTn§arejj ^ ^ 11 ^© n 


80. The Mighty — the Inner Spirit of the universe, 
dwells in each and every object — although one, He appears 
as many, like the moon on the surface of the water. 

Hote — Though, the moon is one, yet he appears as many. Reflected in the 
expanse of the sea, it looks large , on the suiface of the water in a small vessel 
looks small. So does Brahma — the One without a second— assume different 
forms. 


n 


suraKK srfcn i 

cPE?l JUWEf w\u 

nr®F?RT '^jforcr ( er ?rcil 


gsjr^rarra giro ?otj m huh 

31. Let salutations be incessently offered to Him — 
the One — tbe Eternal — He the embodiment of peace moves 
among those that are wanting in peace — He who moves 
inside in the form of the vital air, and outside in the form 
of the sun. 


Hots —The commentator observes that the salutation of the wise devote© 
is the approaching the Lord with the prayer that his individuality be merged 
in that of the Lord. 


Wi$*iw g fa? i 

qaforat p sfofeire j to; ii 

?rraT * sfasgrflr ?re*r ^ h^h 


5 I S 1 ) 

w&k nflRiftr ^i\M srgr 5 ^ qsj ;gqq q r< f 

kww s«n54ra<fc \ ** nr i grncFtmsrc 
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srgr % an%TiT gym ?r*q mw- 

?q cTcT^j firtu^q *rfcq£lto& 11 ii 

32. He is indestructable. He is holy. He is the 
highest. By realizing Him — the Eternal one — the aspirant 
obtains what he desires. — Mai trey i, 6. 2. 

fsrcftr gsqicr 1 

^iuhf twmfmz i 
ftsr mm v&m w\\\\ 

cR^rfRf ^ 37*!^ ^q- 

qqqqnEqreq ^Pfvss&fer sntrrc fqj qt^q%?r 3^ 3$: 

wiro^srqftlciq; au^Tfq s§ror q^rqr fwsr- 

3^q =q 3^7 S|%; i cTSTRftiqJTjq 

qyi'qqi^r g uRrar-qft srfe: rr ^ r a qfu qsrcfqqq & 3 $ w*m 

flrai&ri% qt tj^raq auro fqsq^r^yrfcr g¥?rq 

STRlfcT 7=qTcJTH =§% SEfa: Is ** H 

33. He is the Self-Existent — the Blissful — shining 
with the colour of gold. He is the Creator — the Lord. The 
Vedas have sprung from Him. The wise seeker who has 
realised Him as described above, shakes off his virtues and 
vices and identifies himself with the Universal. 

gwrfh ri^faq 73 imu£ stfcn— 

m ftft ftrafts m ftrw ft ^ 11 \% 11 

( IM s i s« t) 

mg M feqigre %r raiiraw s?*r^r ^fa?q qgrqqr- 

qftifcr m ^ grri?i elicwt i *3^ wn^rf diarg 1 

srrfq^i 3^% tr% qq sr 1 gro 

II StOT*. 3qu^Fq: qt^Ttkr3<?1C?n I % ^I^rqtrrfq^q iq-flrqsrq fsqy: H 
^ 1 &r% ^ sfer; s^h: it 5% it 

.ptq 3^fTrtq aiffin ftw ^n^tcr fetraepsT sr^ra^ ftgSft ri N : t 
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gnet ggr Hrf cT^rfq Rnsrfi Frcara i 

fe^7 II \* II 

34. Brahma does not think, though dwelling inside 
the seat of thinking. He is beyond comprehension — hidden 
(in His mystery). He is beyond us. Let us direct our minds 
to Him. He is without symbol not dependent on any one. — 
Maitreyi, 6. 19. 

Note, — The commentary quotes GM } XV, 16, in 'support of the above and 


says: 

^rshr gwrsu smw fjgrRt fammn sr?h5% 

$.e., let the wise devotee merge his thoughts in the Supreme Being, 

??W3; a^nsr «ssr aiNr sj%:— 

sjtuitw 1 w\^\\ 

(u#4t $ i t ) 

^ sri^St fii^&ffi ^rfsr^rtEn 

mm frd^n vrericr % #r^r 



^ cr*JTOTFt m nvtu 

35. As sparks emanate from fire, as rays emanate 
from the sun; so do the vital airs and other constituents 


emanate from Him and merge in Him. — Maitreyi, 6. 26. 

Note. — It was stated in the preceding text that Brahma is mro He 
does not stand on any. In this test that declaration is supported by the statement 
that Brahma does not owe his existence to any other than himself — and the 
manifestations emanate fiom Himself and return to Him. 



53%:— 

'o 


TOFHlfSRT I 

wtiwwr< ! nmi <?*: u h h 


(w*s<$ * m * t > 

# It: fterntmt wm tower: 

^*n?cfis* HI5U{|cT: 33RP #i*q%^5qpd|ci: 5pf: 
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E ftg refr jptfrw; qcng^i; trc£*3TT* 

n \% h 

36. The Dweller in the body is heavenly (pure and 
self-luminous) — without any form — is inside and outside — 
unborn — un-dying — without mind. He is so fair (lustrous)— 
greater than the individual self (Jiva) — Mundaka, 2. 1. 2. 

Note — The reading m the printed Upanisad is swtw. — T he manuscript of 
hose tests has and the commentary explains it by the words srcrcra tc 

Compare Gita, XV. 18 . He is 

sgfcr: i 

tT^^cTRIST PRPI, t 


bHgcta£luigiC€tuiEfciK£ig 


mm}\ 


( * I ^ i s> I ) 

cnar^r «ir|; §^r srRbor ^ \ 

50 1 ct^i us? ^ 1 crt^r cr^r f 

sr i %m- 

^tbwtrt snfonr ^ 55?: t%Hiv fgr: uv §rr 

pc* qrcrsg ^ f% ^r - 1 srawi 
B^irrbn^T murcf??r siwr cflNr 

tjgFRSpr 31TTf^TST5^qr j ^ ^S-SRHC I =5T p: *R%FJ. 

sfUM srfirflm; 

fbScTT frq^: II II 

37 Know Him to be existent and non-existent, ador- 
able, incomprehensible, beyond the reach of the intellect — ■ 
lustrous — smaller than the small. In Him dwell the worlds 
and their inhabitants. — Mundaka, 2. 2. 2. 

Note. — The commentary gives the alternative reading, {adorable 

of all— ‘good and bad — the Siwas and the Astiras*) 

^ 7 % arfcr; l 

?cpt ^Nr i%% n ^ n 


( s 8 ^ *r?*i ) 


aipur 
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ORFOTO' q^‘ Sffef gapHftft SjfcT: j 

m qcftwq ^ rrcqqi^nfq fqqrsrfoqqftw ^^nc, u 

g grftfisr *R sHr^n? ?rarqc 1 »r£. 

#rflr i crIw qca^r «p*q% t^nff rT?q^%fwt% m crp§r i 

sri^crj frtt^rflcr n?R ^f^rfq stut ?n; r© wtt *Rfcr ?tjR w ro n foift 
sprat 1 i tr ?r%qT%%T i wRife&Trlm ^tjfq ^girat qsnpr- 
J^TFqfq ^TPsqraT^ 1 cT^r^R WQ cT^d' f^l<ri(«UHqfes^ cT^T ^sf 

jptj^ 1 5r*rer #tr- wrjr ipc *rj qatq Br% vnfaftafr iflwi 

38. Know Him, 0 gentle disciple, to "be tbe imperish- 
able Supreme Being. He is the vital air ; He is the living 
Jiva. He is beyond the reach of words and thought — 
(unthinkable, indescribable). He is the real. He is immor- 
tal. He is worth knowing. 

Note. — T he text of Munqlaka 2. 2. 2 , partly agrees with the above. 

The commentary labours hard to show that the "amra” ( the great 

declaration, a Thou art that ”) has been explained in this text. The identity of 
“that” with “thou” is to be made out by the expressions used here. For 
instance, the indestructible, is the m (that). Compare ^ 

The word swr points to the living self (thou). By in the text is 
meant the % (f^f srcta), the subtle body — that survives after the mortal 

femains are disposed of by cremation or burial. 



#pfr HH: Hf SFT%2J df: I 





(s°^ *1*1*1 ) 


& m sSfet: ^ 

jtsrafSfcs# arra^Rf 


jTHtRfoireu Prorf qqpvMtorib 1 1 i q*j 

fcfeq HsMrR 3TRfcl 3RJT SRI ftrerepfqgR. fqffirew Mtfor 


q&qf wftw q*RR«r m f*rar u qfc g re q 

i sr qq qqi^^ wrrsfSP-nsp mrtr 
m&»qq fofem vm m \ m t&mfam t h \% .« v> 
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39 In that Brahoia abide the heavens, the earth, the 
firmament, the mind, and the vital airs Ivuow Him to be 
the One — the Self. Dismiss all other talks. He is the 
bridge that leads to Immortality (the liberation from the 
conditioned to the unconditioned) — Mundaka, 2. 2. 5. 

Note.— B y heaven is meant the celestial regions. Theie are five or seven 
such celestial worlds. 

The Eaith has seven regions, Atala Satala, Talatala , Patala , &c„ &c., 
The firmament is the Bhuvar-loka, the abode of the spirits of the dead before 
their rebirth on the earth or translation to heaven. By mind (m the text) is 
meant the mental world In short, the entire Virat (cosmos) stands on Him. 
The commentator cites GM, XVIII, 86 sroht qRrg^ siw m ) as a paiallel 
teaching to the words “ shjt fippm m the text This verse of the Oita is called 
to the final teachihg of Siikpsna to Arjuna and, through him, to mankind. 
This to wt is also called nqRi to— the path of refuge — the resignation of 
one’s self to the Lord — absolutely. 

Dismiss all wranglmgs, all speculations f Take to Him, and He will be 
your Saviour. This to (the path of devotion) is reconcilable with the 
Vedanfcic teaching of ; for does not the merging of the Jiva in Brahma 

mean the renunciation of the lower self — its losing its individuality — in the 
cosmic Self,? 

From the most ancient till the latest days, Hindu seekers after higher life 
have made their goal to be at one with the Supreme. Sikhism, which though 
considered as a protest against Hinduism, has also the identical teaching in their 
Granth Saheb. What is mri (Sukhum ni) ? It is the merging of 

the individual ray (the human soul) in the cosmic (the Supreme Sun*) That 
great Hindi poet, Tulsidasa, notwithstanding his express devotion to Kama of 
the R&m&yana, soars at times to great heights of thought and gives out his inner 
aspiration, ie*, the wish to be lost in the Supreme — In his (his devotional 

hymns}*, Tulsidas not only inclines to the teaching of the Vedanta— the final 
goal of the soul being at one with Brahma, — but also to the ^=*13 doctrine — the 
illusory character of the phenomenal world. In one of his hymus (Vinaya 
Patrika, — page 1 90, Indian. Press Edition) occurs the following ; — 

fcwg ww ww srrerr 1 flrg ftrarar it 

3|*T gw 3IK fowsrpft l SEt^^WW W%f ’SpQ' WP?}' II 


*An excellent edition of this work has been published by the Indian Press of 
Allahabad with the very lucid paraphrase and explanatory notes and vocabulary of 
archaic anddMcuIt words by Pandit Rames wa t Bhatta of Agra, whose edition of Barney ana 
equally redounds to that Pandit's Hindi scholarship. The Hindi reading public is 
greatly indebted to this learned translator. 
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English tarn station. — Thy abode is in the ocean of bliss. In thy ignorance 
why dost thou die suffering from thirst. Thou takest the mirage to be real 1 Why 
dost thou immerse thyself into it with a feeling of delight 

Such ideas have befoie found expression in old Vedantic texts, and have 
been re-echoed by the modern saints of Hmdusthan. 

Identical also on this subject is also that gieat iconoclastic foe of Brahman- 
ism Kablr, who sang as follows — 

to 5-37R NW I ^sTcf to ifcft I 

$ | to?r tor sjreft t II 
^ sir «rc tor, f zs ftor srfrcft ^ i 

93RW sTH to ^ WW, JTS*r =RIT tot ^ I 

<$t toe to to tot, tof to to tor ^ i 

English translation — The fish is thirsty in his watery abode I f !. 

I see the spectacle, and cannot help laughing 

The musk lies in his navel. But the muskdeer seeks every blade of grass 
outside (to find out the cause of the fragrance of the musk inside his own body). 

The Omnipresent Brahma pervades every object (on this earth) but the 
seeker wanders far and wide m search of Him. Men lacking true knowledge 
of the whereabouts of the Deity wander hither and thither — sometimes to 
Mathura., sometimes to Kasi 

Says Kabir, hear 0 ye saints, the Eternal One can very easily be reached. 

The Vedantic ring in this hymn is very clear. The belief of tho 
Mohammedan Sufis of India is too well-known to icquire dwelling upon. 

gtoq toto fopto to: i 

m sriferek uff ur sjr i 

kk ik: nfhfer: n n 

m torssr: tor: to to' sntofcr tor: toto tors®- 

f^f^fcr srrtotfcT totoiRcr storr 

atom *rto *r toprerotwi tofgar toto «to t 
to 1# m%t §?$ cPto tomato spmsr u go n 

40. He is all-knowledge — all-pervadicg. His glory 
.rises from the earth to the heavens. He resides in the eeles- . 
tial capital town of the heart— Mundaba, 2. 2. 7. 

Note. — T!ie attributive of ’safe is tautologous after unless we take 

the root, * meaning to find. 

Brahamapura is the figurative expression for the heart. 
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T$wm st \ 

5?fr%qr ^TT^3T3TRR?r fa$: I) 2\ w 

< g^5 *i*m) 

%t anr fsn angt snrrfet i 

g?Tf^f *m ^ f^sr i?Tram%r ggn i £m«5 

m s*g*ra?rfer cr^r an q$re iT r?raf ^rNriRf argrfin ?rr s^T%t 

swer^ i crcir^^ J-trsHr rmsrt i i fa?-. snsicft- 

w& ii «t ii 

41. In the golden city, whose Lord is Brahma* dwells 
He who is free from Rajas and Tamas. He is pure — shin- 
ing — the light of lights. The wise know him. — Mundaka, 
2. 2. 9. 


Note.— T he commentator derives in! from « (Brahma) + tsi (lord), wi! 
means » 

The heart is the seat of God. Compare Gita — IS. 61 — Brahma is the light 
of lights — Compare Gita— 15. 12. 

SjfcH I 

smt ire re^re^r wm raiii 

3TTRTR: WTOJ It 2^ it 

( g^ ^islsl ) 

UKu^cf^tem £rmf?r gg# g ^ n^a ra 

i ^fh^rfr 

fn^icff ^RnR I'fei *rar 5RT?m 

fe sd ft fo g c raire raraiwra; mzKfodfa «#• 

s»a* <**r ^prRrawt anf^t wfcgi snMfcr \\ «? u 

42. He is life — the animator of all living beings. He 
imparts knowledge. He does not wx angle much. He plays 
with himself — makes love to himself — He is the worker. 
He is the adored of all those who understand Him — Mun- 
daka, 3. 1. 4. 

4 



26 


BEAEMOPAmSAT-SARA-DlPIKA. 


s p S te n gwro fafere m ^ s’rrm s^fer uti i 

mi swcmrft a <urt% wn #<sretar:iwn 

( g®^ ^nun ) 

«W TO!IW 3JTrTTT ^51 ^JT^RrqT s&cF 9 ^gcTI «?F§T <9 

gw^wfir flm^; w: *^n g^ re s fo ^ra gw i aqrafe nawift 

fen^TfgtfcraFr: §h; ?PFn sr# sr#i%FFm ^rEqnft ngqgrai 
I agrarchr airnrowsraf ^ ^ ^ I 3j«raT suns <33 =3% 
^raTcrar air^Fssn <% 1 ^ uf5riuf ?r sfct: Hf^TJFfrsrqr'rgk: 1 

«KtcFr$$ eEfsrracSRr ?iTf 1 rest 1 srg %q#sj|crTgqraK fsffer ?r?i far 

sirere* wm stars spadcfcpr % Rfe: 3?n%: 

wwiSga^ ri lg 4 ???ra: *m4rr: ffer tfsa$i*it #*nT 

tj3pj% ^ $<!re q fa srre: 11 %\ 11 


43. Brahma is always attained by truth, by penance, 
by perfect knowledge, by Brahamacharya. Inside the 
body is the Dweller — the pure, lustreful One. The saints 
see Him — they who have controlled their passions — they who 

have freed themselves of their vices — Mundaka, 3. 1. 5. 

* * ' 

Note.— -Satya has been defined as having the meaning of viewing things 
impartially. 

Brahmaeharya, according to the commentary, is the renunciation of the 
fruits of services to God. It has also the meaning of ail those who associate 
with men who constantly study the Vedas* 

gsrafi-r u 


warn 3 dit% HTfcf u#r am fkmt aaatai \ 

at muOTTT m mmsa vk \m\\ 


{ U5Hi) 


a if ^ i m ri Mlct %4*m: tsrer agrar: m4 

4m mni i % 1 4* *n&s ^RPEnw mt- 


mf&t&m'* surwt^F: ms®3fm4i h sgf =sr nrmgf-^n^nrjT; 

mmM *sgs?src: afeifc ^ 1 <mmt 4 sf^r si m Jor^Emwitrs 
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eniTfwfl’fcr ii jtft ftor ytmiimn cTcnfercr 

airetfN# iiysu 

44. Truth alone triumphs, not falsehood. Truth leads 
to the path of Brahma. By that path do seers walk — they 
who have attained all their desires. Through that path lies 
the seat of Brahma. — Mundaka, 3. 1. 6. 

Compare Gita II, 10 7 

wfa sffjprc from u 

vkfh$3m%4 w xkfkfmzjfe4 spi i 

rniimji wmt it w 11 

arftarf^R. TfUfcr f^r mu ^Rf^ysrrikw; SFifr ^ f^r- 

feidi ^i^^wrfcr^s#" 

???m; iiami 

45. All the sovereigns of empires that are seen on the 
Earth ; and all the rulers of heavens, Indra and others, such 
as are heard — all are pervaded, both inside and outside, by 
Narayana. 

H?sp?r sINrrw? fofootrerg is 

mi weft wr mm Hf i 
mmi *mm ik^w fsmra ^wi n 2i w 

?J3T wm rgrar agnfm r srr% 3ra| * ?r^4ltf jrw 

surrfRmfa ?rdt u fir??#?cr ^srtpt v£ wzt ^raw^iarr^i %tr eNf 

?5ITt^, 3T^T firrra'^^HR'T?! ST I %5T ^f5rfs?t«nf^!% S|%: cT- 

w? ?ir% I aF#% ^fh: i m fegtsr jpttsra?! (sn^- 

in^T m qr$;) ^ frr^r ^cH^wiShi h fhmh m h 

fe£prci wu y ratrfa w?h fsirararcreft * wc^rskrj %&&'< it %%. s» 

46. Words fail to describe Him ; the mind fails to 
apprehend him. He who knows Him to be full of bliss, has 
no fear from any one. — Taittiriya, 2. 4. 1. and 2. 6. 1. 

Ngte. — Brahma has been described as Bliss, 

If one desires bliss let hun reach the fountainhead of bliss viz*, 
Brahma,, ^ %nsff § ^ Pear 'arises from one whcuis other than* self. 
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The sage who sees Brahma in every object around him^ i e. } who sees no other 
entity than Biahma, can have no fear. He cannot be afraid of himself. 

m m\m mim ^ q^Tcr i 

h% qq m\w mm 

( %smr mini) 

q^^TW ^TW^fcT ST^rafcT qqr% 5T HT^N- 

qr^rsTqqjr^ Rum wro uralhRT s^f?r «Rnftc**n jw: aim 
m qui K^wr?wT5?Rffrr qrcqfcr <r§rw I ?fcr stet i ^^irEisfiiSi 
«qqif*r 11 «\s ii 

47, All the Vedas sing the praises of that place ; all 
penances are undergone for the attainment of that place. 
Men observe the ordinances of Brahmanical life to reach that 
place. That place do I tell you in brief. — Ivatha. X. 2.15. 

tr|sr i 

STSHRTqTqNR q^H. I 

5 tr 3 t n ^ n 

(spa?!# mi 1«l ) 

0 0 0 0 # 
qrar sng qur nr qTRTOi qm ^hrt 

3=5wf%iq; an^i% siran^q "Spqfc 

u sc n 

48. That refuge is best ; that refuge is the highest. 
Having attained that refuge, he is honoured in Brahma-lofca 
(the world of Brahma. — Katha, 1. 2. 17. 

gqrfq 5fir%r giq?q spnqrh - srfh; i 

srrcfcit ft srafif 'srrfit h€«: i 
*re«ir gi gwiRi n««.it 

( $33sft r ) 

q: q^hsar qnsftqt ^^^im v Awmk Fife £f qqfq g^qr- 
qqsun^ %*sra%qfr Rfe ^sqraqrixiiciftq sqmt% ; are u § t- 

1 SPIVife l q jq; qq WXm qifq 3nuf£ eq qfe I 
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tf qrftKTC ?m tFSrt^T- 

i ?i5T sr^wrar^ i srtsnfvmin^i i 
vg&fei ft ^mr jrfkrmFM m ^ stTcrm^T? 1 

mmm ^ h <j fnfard i a^rs^f srgr w^t ?cr^r fig* 

fit% 3T f fa 3fR% h ^sr^f§: 11 'd\ 11 

49. Sitting he travels far. Lying, he reaches all places. 
Who else than I can know such a Deity — ever intoxicated 
with Bliss? — Katha, 1. 2. 20. 


srf^srlcrtTiT ¥r§%^ 2j%; 1 

w ^rri wmwmmm i 
HlM T^JHTRR w 5T sfNft* livtoll 

( 33 a# ?tRi s*n ) 


wrrc 



^tck n ?rer aif srsfs&ij ?r«J3T siwn 



3crt <wr 



: ^?^* 


*n?% fk£x 1 smr 




^rs 


srgT# n^ graT ttl ^rnroFic^ *r f^j* *rf- 

arnrfc ?r^r ^^jcnoriFf *4 tc qwwrcat * di^*% ^rr^ffrf^t 
* ^raffr aftis r re : h <\o 11 


50. He who has no (physical) body (like ordinary men) 
and he who dwells in bodies that will die, is great. He 
pervades all objects. The wise, w r ho know him to be as des- 
cribed above, are not affected by grief.— -Katha, 1. 2. 20. 
nrr^r ??r?ifcr 1 

cRT m ^ \ 

HfH: H \\X\U 

( SR3# *1*154; I ) 

^ «§ssp i 3*: 

wwsng; 1 zftqw&im. 1 cms^ 

m i 1 crw^F^wm?^n% msRr 

crm fi?r ^sn% 3re ? f<gl sRcrdcfCrsT ar^er; q*c nr m 

1 rmrar^n #1 ?r^ qatggr sRr&raro Rf#n 5^1 wgrpaig; 

^SFTOcJIfsqt fcH: II 'll 11 
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51. He is beyond sound, beyond touch, beyond colour. 
He does not waste. — He is Eternal, — He is Bliss. He has 
no desires. He has no beginning, no end. He is greater 
than the great. A man who understands Brahma (as des- 
cribed above) is saved from the jaws of Death. — Katha, 1. 
3. 15. 






w rr 

( 5R SISI1®! ) 

3tcrt sf^rr mm drsflr wpnftn 
g^r: qroro: ^i^r: to? i u: 

^iror^r^Rt grmfes: i ?r sffaraw 

STflcf STRtVIti; I I ttUTU 

mfere a n i srak =5 srucf^Rn^ i -ffur uut sjku?T sw i 

Irr^r^^frvsjr ijfh: sir qi^ i <ra?rrt5r totovt ftgrsnr 

adcrft?RnicJii5f 3n#qiftt3T*nn3JT fom: spn^f^r 

¥TR*. « M It 


52. The dweller in the body is of the size of the 
thumb. He is the Inner Spirit. He has always his seat in 
the heart of men. The seeker should separate Him from 
the body diligently and patiently, as one separates the reed 
from the munja grass — Katha, 1.6 17. 

Note — No statement of actual size is meant by speaking of the Inner Spirit 
as having of the size of the thumb It simply means He is a subtle substance. 

Here the spirit is described as hidden by the covering of the physical body, 
as the arrow reed is enclosed m the Munja grass And, as the latter is separated 
ftom its covering, so should the spirit be sifted from the material vesture which 
Covers and hides it* 

Elsewhere the spirit is described as being concealed in the body, as butter 
lies hidden in milk. He is to be churned out. He is like the oil in the Til seed. 
He has to be expressed. The art of uncovering Him and churning Him and 
Expressing Him is taught in the Ved&dita, the Toga and Bhakti S&sfcras. He is to 
be evolved by constant application of the mind to Him* 



BRA EMO PA NI8 A T-8A RA-DlPI KA 


31 

rT%^ m res% m\\\ 

( ?IS| ) 

?35sir qrqwrwffk# w^i i %& siren qrew|si?r gfgj i sir | 
c# strHi i srrq>re i 

g Hffq ffR Tfa *3g?Ti I rrcrf^f^^n 1 n qf?tf SfPKTC tSTf^gqnnt U^ll 

53. He who is inexpressible by s]:>eech, He by whose 
power speech is utterable, know Him Brahma. He is not 
what is (ordinarily) adored. — Kena, 1 4. 

Note. — The material forms that are woishipped as symbols of the Deity are 
not to be considered as the real Brahma. 

I 

ntw rt% qf^gqrcrcr n*sn 

( &t 9t4f* ) 

*fZm VRm I ^RSiRTT H%T5cT f3Sf%?r 

wgi a$sr sn?^ ?fc?«crg i ?rafes>‘ i g{^«f f^n?jgqreF% \m\\ 

54. That which the mind cannot comprehend, He 
who gives the power of reflection to the mind know Him to 
be Brahma and not this (the material symbol) that people 
adore. — Kena, 1. 5. 

?r <mm \ 

^ sr^r *k fitfe q#?iqT*# n**n 

( 4* m») 

=3r^nr * q^sret ??qt i ^ siren sregrfq h?htr an 

sjN- ^Nrg; ii ii 

55. That which the eye does not see, He by whose 
power the eye can see, know him to be Brahma, not this 
which people adore. — Kena, 1. 6. 
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£RsrniR h snftiRT srrw. srrwte^ i 

m & fq% uhu 


( I sc i ) 

an sn%* ?T sriMr sunn srra: sn*Mr #s& sK 

56. That which does not breathe with the vital air bat 


He by whose power the vital air gets its activities, know 
Him to be Brahma, and not this that people worship. — 
Kena, 1. 8. 

ntcrifST an % snwfe t i^rpir i 


h mem wwm h r <mrcr i 

wfm q H#T% WWW 

( ^5 sisisi ) ( *#ctpaa? vi^oi ) 

n^sr an®t ^ span*? a fcrsrrlr nfer i a aim qf cT i 

nsj'SR^c^an'^fT^^fei^gwj utor g?srnsftr: q r ^re 

SMvns; *r#rm wiw nar ?r*Nr *R*rr n nfrr- 

a^it n^arar ^nfcn i <rswr£i?n?t qcrr an 3 n^at gr ^t r ca r d^a i 
iraatn^: n ^ w 

57. His form is not visible. No one sees Him. He 
is composed of the heart, the mind, and, intellect. They 
who know Him as such, do not become subject to death. 
— Katha, 1. 6. 9. 


Note — The commentary explains by the word f*i%f Brahma has no 
material form to be perceived by the senses. He can only be thought of as con- 
stituted of %% *m w ( fnsw cw% ) njm ( famvirm ). 

% %q: ^Tf 3 fTH: [ 

HferrqHRj H ^R^THTW: ^Tfg^RdBRf ThmT- 

m* uww 

( Hfr HTfPTO *iu ) 
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fesrrafr fsrat ssrar^fcr wfe&m irra^lr 

srre& i ?r^TTcHcr ^ mtfiwjrtm %$•> f§ rspstst sn?n 3 cq»n 1 ?r ^3 
?r^^ir srsft srf^ 5 i^<Ti%^i?^r man & *& sHr *h?t*w 1 rrflfent&t 1 
ST *3^r f%5TT?OTT%T SRTCrT: cHNrSfarsr 3$ramnsl I 3F^f: 
srflf^s^^g^: sr l%s^fg^r: mlsn^f erav^c^r wt% 

srl^<?<raT #¥#rfcr vmi 11 v n 

58. Verily, this Sliming One creates’ the quarters and 
the sub-quarters. He appears to be born, sometimes inside 
the womb, sometimes on the point of coming out of the 
womb with his face bulging out — sometimes covered by the 
membranous coat. — Mahanarayana. 2. 1. 

Note.— The commentator derives ^ from %, to act like an actor. The Deity 
is described to act like an actor m his various parts, sometimes as a foetus in the 
womb, sometimes as a child delivered from the womb, and so on* His manifest- 


ations are nmnheiless * 

qrfw tow ^ctt^ tow mh sri%# ww t 

sr^rrqfw: inuu 

( JffT ) 

tnftei ’tfer ?^r nr^rr v*nwr^ 

^rTTFr ^frsraRRti^an^ SRTT ^5T^T Stawflr: ST3Rf 5rarS*aPCT- 

«gpG 3 ^f qfcr; qra^tt s^ra^nm sj: 

vtwmt smn 3n?r: 1 ^egrefrtn trj^Jre mzm* *?fh- 

^rmsrcflsl;: ^nfgcrsrR. ^=wi ^ia[ ^^r- 

. gt-qrar s-fogsriRfo wq; rt?^ crq^rgrnf^ifhfcf sit; ii q*. n 

59. Pervading all the worlds, pervading all objects, 
pervading all quarters (north, south, east and west) and sub- 
quarters (north-east, north-west, south-east and south-west), 
the Lord of creation, the First Cause, .manifested Himself. — 
Mahanarayana. 2 7. 

wcJFtifo feu: ^r; 1 

*s& hhto i 

h froh \\i°n 

( m ) 
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n^F? q^irnr ?7c mt it™ 5rrr!cr%rer- 

fafljm ¥ra% sen ^rw- 

qreucpesr ^KrsiiErj gsw * 
fi^rfr Rvigwit sfft^r^r ^ y^rm^imsn^t n %* u 

60. Verily, know the Self as one in all conditions 
of wakefulness, dreams and sound sleep. He is beyond the 
regions of the Earth, the firmament, and the heavens. The 
man who has realised that Brahma is above all conditioned 
states is not subject to repeated births. Brahma-Vindu. — 11. 

ftrsHfrrfcT cirr 

q^ Rl ^rai^r %t%; 8 

tot wt hfrb i 

mm ^ m ^ ffshsc a it a 

(*%P3cl? *l$l) 

'msm fcro wni fete srrrft srmr- 

wwteRS 5 tftt s snsr: «Kroh wfa 

sngp 


$F&rcm air federal!; g ^ t i^cng gt $§?r$rcrrf?- 

’CRcTT tar sJgTOT Eu hiWfafcl 

sifijstra; » \\ u 

61. Divide the point at the end of- a hair into a hun- 
dred thousand parts and continue dividing the part into 
further halves. So small is Brahma. — Sveta. 5. 9. 

Note — Brahma 5s called Kir angina, because he is not coloured (affected) by 
the condition of the phenomenal world. Though described so minute as smaller 
than a hundred thousandth part of a hair’s ending point, yet it is also described 
elsewhere as of the largest size, pervading the whole universe and immanent in 
every object. 

^5 m aw q aiih s wiH: i 

to# 1 mx M s*# i 

smv § h mwv&im tort a iR a 


( isimlirsgr » | } 
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u»rr Ins w snraufqer* sswanw 

5raT fend terei |w 51^ ^?W3R e fees* 

suwr *trow snimsrat a?rc%r *gm few tren^stroro- 

PRW3T S^fct SIR.* II \\ II 

62. Just as oil exists in the Til (sesame) seed, just as 
smell in flowers, so Brahma pervades throughout the cosmos 
inside and outside. — Dhyanavindu. 7. 

gHt^crifst gs^fer i 

w *H qwk 1 

faswk tot M a i\ n 

(wrmfeg k 1 ) 

stffenir ucr snq% ^qrfcT *m fcP?rrr;% *rar ’rntfeg 
fr^=spg airi^ sjsrflr snjpsfe- 

II \\ II 

63. Just as fragrance pervades the flower, just as 
butter permeates the milk, just as oil pervades the sesame 
seed and just as gold permeates the reef of gold. — Dhyana** 
viudu. 5 V 

^cttr irftr: \ 

r mfk r^rw: a a 

( «*?refef $ I ) 

rf^nh<ir% srafer u«rr jtrfm srerfe 

a^^feferrw srarfcr t^ffegagi'infei ^(u ^l^ narrasnr suttraTSigrps 
few aibr fercgfePf 5^?r4t: ^cR^newgi.sm^dlcr ?c5*b ti « 11 

64. Just as the bads of a necklace are strung into 

«* 

the thread, so are all objects strung in the Atmd. The man 
■who has a stable mind and is free from delusions, realises 
Brahma and abides in Him ( i.e ., attains to the condition of 
Brahma) Dhyanavindu. — 6. 

g « ^ 3%r eure u refr 1 

wvm cr^k fk^rr i 

is u a 

E I ) 
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R^ir m g^rg 
ra srrat cfNvsr 'sr 5?r: 


g * ctot cRing g$RSR$T; ^sH^r^grEg <rsr ^ 

sn% *R# 5 ncJir afarcraqrf sr%r: sr%%crt w-r&RsI: « V\ 11 


65. The tree has its parts, bat its shadow is without 
parts. The Atma has the condition of both Sakala and Nis- 
kala (with parts and without parts). — Dhyanavindu. 8. 


Note — The term w (kali) is used with leference to the digits of the moon, 
which is supposed to possess sixteen kal&s* 

The waxmg and waning of the moon is due to the gam or loss of its kal&s. 

The tree has its roots, trunk, branches, leases, fioweis and fruits, All are 
its hala . Therefore the tiee is sakala ( ue having kala). Not so its shadow. 

- Brahma however, has the double nature of being both sakala and nis - 
kala„ 

Well, there may not be many Atmas, bnt you must concede that 
there may be at least two. To this the following is the answer : 


sncFntr sit ?Rg qfg sRRPfRV gfo; i 

£T ^ppfr Bmm i 

\nx\\ 

( i ) 

q%wi *gtprftfw% gsrr^Rn^g wnfeg ^rtcht 
totrtrV srg# *rgr gglr stjtr wtrrst ra^dt 

mm 5FHH ^?TT?R clt^^ WR ttTffirfcf g^R 
sfar jt#t g€i nr* gs?tt » q5R% ga?; » cremctgR i^torcIt 
srfishn i r rn^nsj grRgaRsr: mfysreg i ^ tr®rri*i 

*RcT ^ m 1 3Rlfl5^5R#T cRI^R!cTrq?C?nfJT^T TTRJT^#f 

?r safers^c^t?f ztw. m 

SW gsife ^y^wuTTfqkr: srf^T^f^rsrm^sif 

RdtiR flgrg * g qWr *Rg?Rg 
Icrot:^ awf^sp??RT rjrcr ?Rmg: ?i^g?reRq>frq a^r 
¥TR: H %\ II 


66. There are two birds with beautiful plumage, who 
are associated with each other as friends. They roost on the 
saipe tree. One eats the sweet fruits of the fig tree ; but the 
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other abstains from eating, aud looks on — Mundaka, 3-1-1. 


Swetaswatara. — 4 6. 

Note. — The commentator plays on the word Samfina means ordinarily 

equal, common, i e. the same. But it has also the sense of possessing i.e tf 
egotism — the sense of one’s individuality The tfva has this sense But Brahma 
is fiee from it. The fim, therefore, partakes the fruits of its individual existence. 
Not so Brahma. This is the only difference between the two. Consciousness, 
intelligence is the common property of both. 




■*\ 




r\ 


rtf: ststt mw, « 


ststt ^tr^Ff ^wsrsit- 

sq-: II ivs U 



( srtsnnn »i*i ) 

®firs srsm 

crar 

q&t srem ^qr^'TT *rarc ar^Nr srsn^qrikrn ' m 

ST STFjif T5R??r 3T ^1%%% SirT+FRr^^: f^pUJPJT 3TRT ! t^T WFW 

5 Pbjw 4 t jut mm * i ^ ^ mirj ^ ^ t: 

pm ff^^wsr^aii^^rar qwmr stir 

qwnro^fmBT pwSTnT srsrfcr 


^ P- n facr sT^rfgr srerfcT u^ftr trrm?nT frrf^rF ?Trarrf%sfr55^ ggr trraraw- 
STUrHcT ??J§TSpT STiH ll^SSI 


67. The unborn Purusa (Dweller in the body) con- 
sorts with tbe unborn tri-coloured Prakriti, constituted of 
the three Gunas — Satwa, Bajas and Tamas. Many are the 
off-springs begotten of this intercourse resembling one an- 
other. The unborn (Pu rusa) lies with her, the unborn 
(Prakriti,) but renounces her after enjoyment of his inter- 
course with her — Swetaswatara, 4. 5. 


Note — This text has a double meaning. Ajd means a he-goai, aj& a she- 
goat. The attributives, red, white and black, have been purposely used to de- 
note the three gu^as, Iiajas^ Sattca and Tamas* Nature cannot evolve but by 
union with spirit. This is the pith of the S&inkbya system of philosophy. 
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This is not the only instance of the use of indelicate analogies in theological 
and philosophical lite ratine. 

The Hatha — Pradi-pika , a well known treatise on Yoga , has the following: — 

(a) TTfT I 

itot ii 

ifr smw nfT raf m Haft i 

ffr sr u 

( b ) i 
p§R mi ^ fssrrar«T: ii 

feu ?r^srq^ i 

drafongra* era » 

^rq^5a^TR^rqf|RtcqTT^r: *s§j \ 

<5P5TRj; qs hr: 


One is surprised that a treatise on Yoga should be disfigured by this picture 
in sloka (a), suggestive of carnality, so uncalled for and so out of place. 

But when the real meaning of these utterances as given there, is learnt every- 
thing appears as decent and spiritual as could he desired. But why on earth use 
such gross figurative passages? An unscrupulous Christian Missionary preacher 
bent on making mischief, and others equally hostile to Hindu sacred literature, 
can make good capital out of such apparent irreligious texts, by suppiessing the 
true interpretation of these texts from their audience, before whom they can 
caricature these “ heathenish ,J teachings. 

snriqnrTRRT: i 

WTfTTTW fWNWsr f^TfTt SJTWTRWFT \ 
5TOT: ?bn$3t ff 

\\im\ 


fom 5Tl3RSIT%: ^Jcf 

’wfi'Nr cr^raqfcsr &??§* 

mw <p^<jihr ssst srnB^grmiire smm 

a# qg ^ irro ra s m sfena§ qr m ig 

afrar sow: mi mz r- 

hriw trasrartiftr ^7: gnlRT q ii^cii 
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68. To obtain a supply of one’s food one should 
take to honest work that may not bring ill repute. Tire 
object of eating is to sustain life ; and the object of life 
is to acquire the knowledge of eternal truth, so that one 
may not be subject to repeated births. 

Note — The object of Brahma )nana (knowledge of Brahma) is to obtain 
victory over death ; or, as the commentator puts it, to obtain victory over repeated 
births. 

cTtst h i 


mmw STffirif 3 4 f I 



( mrngti i ) 

STSPHTUT ST^nWT3ri^1#J tR&jeRT *t 3Wj[* * 

srw mi wM^ 4 sTrt- 

. to ?t Rr^sik re uaw? aidnr srt% Pfcr- 

^ aip%r wr frm^dr: s^r&rsjj- 

ftrs: 3nrrar%nh fsnlr u?r: im 

Pki^r; st^nrr^rra^ 'Ttdfcf ^rrat^nTSTFr: ii^ii 

69. Many have not succeeded even to the extent of 
hearing about Him. Many have not understood Him, 
though they have heard about Him. How few are they who 
can speak what He is. Accomplished is he who has the 
knowledge of Brahma. Wonderful must be the knower— more 
wonderful still the disciple taught by such an accomplished 
teacher. — Katha. 2. 7. 

Note. — T he commentator observes that rare is the man who, after having 
realised Saguna Brahma , strives to know the Nirguna Brahma . 

f^r wi&mn \ 

spiJftr ft m$o|| 

( ara: =U^!=; I ) 

crf^Fqxi^ a^itr rst'r ^ g^srrNrt fr i ggnc- 

xm- 3T && M&STS* STSTTO 

nS> 
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,^T: wNr S 5 fT 

aroatstifiTsrw nvsoii 

•fO. The knot of the heart is cut asunder. All the 
doubts are dispelled. That man’s actions are sterilized 
(made inapable of bearing fruits) when he has seen Him 
who manifests as the highest and the lowest (Brahma) — 
Mundaka, 2. 2. 8. 

Note — has been paraphrased as 

st^ uf a iT fcre rfeftrcfo $ihf ?r^r i 

rT^T Hd HrT ^ ^ %<[ W* I 

wfwm uwi 

(^D|) 

w air a^fcr ^isNtr ?t^t m- 

JTcT STITT FTTq[ %% cTOT =5 WT $RT ?TCT 

m sr 5 rf m ^n^rfrr *et fNrscn^T urTtr^m 

qfereit =u g^ff snwrrnTWTffleT m FswhraTTr i^wrotfiriricr I: f^rsr 
£ni%q; sflft frciR $33 ^ sfr Trfenr&T i 

sffb: ijwwt 

71. He who thinks that he has not apprehended 
Brahma, may be credited to have formed a correct opinion. 
He who has formed the opinion that Brahma has been 
understood, is an ignoramus. Brahma has not been known 
by one who thinks that he is the knower. But he who thinks 
he has not known Him, has come to know Him (correctly) — 
Kena, 2. 5. 

Note —Self-satisfaction and arrogance of a pretender to knowledge of 
Braktm i& condemned here. 

5»3 afnipr cp?t 3csn%qferrrr vszm i 

m sf§^% snrar ire fcrerr: i 
w asrcwugi imii 

( ¥S5# 5|%: *|« f ) 
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mi * r f% 5# RH?fiS?ftw *iNrm iimn: i 

IIWII 

( sisi ) 

^nrr% tt fcww i ?i^<r^T*Tf^ 

prefer i ^Tsm§tt^n j i sprare: i 

^Tf^T: I ^EfRtSJ^T i fs3tI57R?T??T I WlPUr: m fim H t 

Mr ^r mm&r. mi fsfcr: ?RTg^rc%?5TW,$fr c^fr 

t^ifn^wcT^ 'T^rfcT 5r; o.w ^«rcw§w ?tT§i*r% 

SrnTfcF i 

i 

?J1[ 3KfcSs|iTS 4{'2>' i< «i f^FcTt 1 

sftf <df£r f^j^T^r^f *?twr ii 

gsfl^j ?7%?R #rtM ^otsrpto^ i watM 

wnsrer stsrr: ^ r% srkit tt?% ^rer 3 th nsrreii; i w&r qft^ 
sjrr ^ ^Rt^rra' l =sr ?r?m^RPT* ”7 ^t i t^f 3#^r ui sirT^qigpcF^r 
senKcra^fl ^PfrTq[ I fg*WFfa =l^j #T^T 3FRRT WSlcf ^T HfTcT?iT%T Rf^5tr«- 
mir wti Mfr?q$: u it 

77. The Jiva (Purusa) clings to the body (as a bird 
roosts on a tree) in common with the other Dweller in the 
body. The Jiva is disti'acted by anxious thoughts in his 
helplessness aud in his del xsion (that he is without a guide 
and master). When, however, he sees the glory of the other 
one (the Supreme Dweller in the body) that He is the lord, 
the Jiva’s anxiety departs. — Swetaswaiara 4. 7 

iSTote. — qqrq in tlie test has the double meaning of “in common with n 
and “affected by egotism — individuality : 

So long as the Jiva is guided by his sense of egotism — his individuality— he 
is subject to anxieties. But as soon as he comes to see that the Supreme One 
is the master, he has the satisfaction of the knowledge of the existence of a 
friendly controlling guide, and he labours no more under anxious thoughts about 
himself. 

Tl^at is, when the individuality is lost in cosmic consciousness, there is 
bliss — all guefs having departed at the advent of this new consciousness 
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fRni i 


?r spkrr 5T vs^m s=r vfr »R|: i 

qR?n fafftf 5frei qsmm ft#r uwt 


(ig^To nil) 

cr^rf^^ fief ^N 1 ! i *t scforr F^fefvssnf^r&s ^jp^ri^cragg^s* 
<5T I * SRRT g^Tr^cPSn^fNT i H ST%^ SRRIT^T WT^T 3TT I f¥§ 

^snictreiRfar 5r^r?t ^cfr ^jR^JrisdicftsfsRreft ^RTOScr^r? 
3W£?F1 StrRRT^^RT^mq; I 3fR|JS sn^gR^J I rrW3^fe?U?0RWitf 
sir . snir ^ fr^fa »r fewra?* sranoft 

?rq^n%r ^ ^ n s^gRT ^rlr ^rt§trt sirt: i ?rasr sirf% ?ra%sicnRJRNr 3n- 
^cRct m ^rjti%?t; RsriRr fosifcf <r??T?JRrsT srt' so^^ranra: u m n 


78. Not by karma (religious observances) ; not by 
progeny (the begetting, of children who offer oblation to the 
manes of the departed) ; not by riches (as the means for 
the performance of works of public and private charities 
and religious sacrifices) do men attain immortality. That is 
gained by renunciation only. Brahma shines in the cave 
(retreat) which is beyond Swarga. The controllers of their 
passions — they who have renounced their attachments — they 
alone can enter that retreat. — Kaivalya. 1. 1. 


Note. — This is an oft quoted text of the Yed&nta, Theie are more than one 
renderings by expositors of the various schools of Vedantic thought. The 
translation here follows the Dipika. 


^r^crs^r gfnfh- 1 

% TOcf^fi <RT f=?T: m 

( 3J=*RI ) 

b<R- 

se^RRJT: wferiR:- 
w i w^rnr^^rf^fi^fci i cR?n?i?nRjFT fp^R»s#rf<r snw; I 
# si^ttg mt&'g trrtcf^t% ir; t ^ra^ic^- 

^ ?n^tw ^iicTRf^RR^fhrfh ^ 
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£%f^% Kmt fkcTIi ^cfJf?«RTT: ?4t 

fM-fw sg^rerr #tw irgssRrwf 

^R*r qsnrci’iwnrerc jtcoiw^ ^^niarftr spiiraifiH ^ 

SP^c^t^ ITrWf^: I rRf cT#g 3F5TFT aft# II V9» II 

72. Wiien all desires that have lam in the heart have 
been swept away, then has mortal man no death He reaches 
the Brahmie state here (even in this life on the earth). — 
Katha, 2 6 14 

gyrcfa agr&r giN# spn stcr^FgwsTTsgr^^i^tT gfer; i 

mgrcrr i 

#ST ^T?R II ^S\ II 

( a i a i i ) 

SrN 5T?R 5TWT RW WTTS#* *Ef: §*5RTW 

^brhtHi ;prr: Hhr snirenr: g^ir: ^sRjpR&R' l^frrer- 
g?T^!T rfRet H^OToRR wf^cricRFf flfw^fscT II \\ 

73. Those Biahmanas attain Brahma who perform 
sacrifices, charities, penances, without any wish for reward — 
simply as duties demanded of them by Gastric injunctions. — 
Br.-4 4. 22 

Note — siwuito in the text literally means — only works done unselfishly 
bear lasting fruits. Hence, the attributive signifies that sacrifices, charities and 
penances performed self-lessly, go to help the attainment of Brahma. 

cra^c#3r gssrfcr i 

§: sr^rvrr qi ^ ! 

R^flrT: IIV33U 

( s gr fes g! ?» t ) 

ta^r# lustra? '?r3ir : 5 crwfs^^rsir- 

ir# %r t§rc:3mf *>'• taw# Hwier: ilepmswt 

sr ’K5riTtwm : ss% ^3frRgr=rr ^4% anft#g pfc \m n 

74. Two Brahmas have to be known — The Word 
Brahma, and the Supreme One. One thoroughly conversant 
with the Woid Brahma (Veda) gets the knowledge of the 
Para-Brahma (Supreme One). — Brahma Vindu, 17. 
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Note. — The realization of Brahma follows the thorough attainment of the 
knowledge revealed in the Vedas. 

sr^T?sf Btflwia i 

* trtt % mm hi i 

5fesr h mmg* mm imu 

( ^11 «I ) 

q=5 fRtft HWWTH VJoff?T JRSTT ST? 

srfWcTTH 3?T 

?r fwf%ra?n^irR * at 33wri *tort izdii h^b 

75 When the five senses of perception, along with 
the manas and the buddhi are worked with no selfish aim — 
that is the highest goal (of life). — Katha 2. 5. 10. 

Note — The translation of the text is in the spirit of the interpretation in 
the comment ary. 

^Finrinwin^sa- sr%s^ i 

RI: THSEfT l 

feHTlH^^fNfT q5T%f!^fH?Tf3T: llvsSU 

arra^i 5t^r fecrr^rar 

stan^r ^jfecrr: ^T®n^ $ ^ «&itrar ^*st ^ftctT 

<? V v <n - , - Tr _ 1 , . . , „... . . . ... ---_. . V _ rv ... js, • „, - u - n - t - u - „ r . V T £v_ 

*5^30 wT^I^railtcl! ^flRvKT 5T 3fcT gg? 3T 

W.& 53% cTcp^w wi RifRf 

3Kis§fc$f m?r. ^^wiTicnw fet^rr wr%?fa stvt *r. sthst- 

€r: fh^'T m^rren# c!ftft3r ssh^rj sdfiWT 

nrt nicf mw?j srfe ires% ain^r#Tiftr% ii ^ it 

76. Numberless are His rays — of the Light who dwells 
in the heart and shines like a lamp. They are white, green, 
tawny, golden, and light red.— Maitri, 6. 13. 

Noie —Tins is si) allegorical statement of a mystical truth inown only to 
Yogis There are numbeiless nerves running from the heart to all parts of the 
body. One of these nerves is called the Svshvmva that has its passage to the 
brain. It is by directing his vital air through the Sushumii S that the Yogi 
enters the Sthyalokct {.the legion of the Sun,) and then attains the state of Brahma. 
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^%sr^n[Fd|cn^^iT ^g;fq<sRjT rm^T urynrestTffFfciT 
grRT '+tw% i # ^rt snoffi* 

*T?mn%5f 3<ic?n«Rig; #ufrmtiiR %mh iic^u 

84. Those worlds that are void of the sun, are filled 
with blinding darkness. To those worlds do they go after 
death who commit suicide. — isavasyopanisad. 

Note. — It is not the killers of their physical body alone who are visited 
with the punishment of being immured m a sunless prison. The spiritual suicides 
who kill their spirit while alive— -the rank matenahstic — it is to them also that 
the test specially refeis. 

gfuf # I 

?f £ fefrW f*?T 3F5TR I 

srrioT 3^siTH$rcfcr \mx\\ 

( ) 

I yy # s? f^Tsj n # % u: J sut ^jt- 

%r Ig: # 5 ? siRnr rb^r?# apjy i 

srpw ¥r^r^cfcf jpr.jj?) smprf# #TfT*a^5tf mfcn; 

FROTTfJTR 3TFfc2T W. ^ymoRR JFUSTTUT: SRqT: f?53JT ^cTUc? 

85. 0 ye men, you do not know Him — He who has 
created the many worlds. It is due to ignorance that there 
has been this separateness from Him. Therefore, are you 
subject to birth and death. Being surrounded by the gloom 
of illusion, you forsook the Eternal spirit and clung to the 
perishable physical body. Therefore, are you subjected to 
censure. You have gratified your physical haukerings — you, 
who were enchained by scriptural ordinances — Yajur-Veda. 

Note. — The mere ritualists — the followers of the letters of the law; they 
who perfoimed sacrifices with the object of acquiring the good things of this 
world and that of Suarau $ are perpetually liable to bo re-born. 

#T5RTfe=yf# t 

WIT qfri IpjTT ?ik?fRT WWTltmU! 

< ) 
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3HIc?I?*n3WR 3if£r?n 1 r^TrR fsSRltiJSl- 

^TnT: ^^Rcfttk f^cTi: i =5T §??? STTCH ^cTc^t&m. 

sd ^ *ldf?RT: I ^ qtecfaaWFm rn qnn-cTT l^lfiTTIR^cT: | aNwj. 
hrt: si^ng^r® cr^sgiraftgT: i 3^3- war: snfwris^ ^tirsc 
TT^ rff^srcr i & % garter: jpgr *gg 

stegrsr^r phvr gtenrR fserRE. *i|teri Ri^mi^T.* fw ni^fffr ?sn § 
prtef m qra^f.% ^Nte%t: *?g Wg^mnfanWT sft: qin^rfornRih- 
??}Fpi^ SsrajR steipar^tesng: iic^ii 

86. Immeised in ignorance, considering themselves 
as learned sages — constantly oppressed bj T passions "blind 
and senseless — they wander about like the blind led by the 
blind — Mundaka, 1. 2 8. Katha, 1. 2. 5. 

Nom— This text occurs m both the Mundaka and the Katha Upamshads, 
with hut slight diffeiences. The reading of the Mumlaha has been 

adopted by the text Katha has instead of The oommentruy 

explains by waving qj^riqR^r (constantly overpoweied by 

passions, on account ol egotism ) 

sumra Fryk f^rii i 

•o 

w sifru q^ri miT ikwt \ 

rffq^pq^ qTqr ?u$r4m q^?^ si is 

( uvmft ) 

*ranr srfiH* ergriiRT srswtf q#=r ^*tt: firsm gT?te% 

Rtefo i ggtr ctlra teaPRRjsRr: %rwri g^wgrp: ^t^T- 

5tT«RT#[?q|f: IldvSH 

87. Ju*t as beasts and birds do not stay in a moun- 
tain that is blazing in fire, so vices and sins do not remain 
in those who have attained the knowledge of Biahma. — Mai- 
travani. 

?r^n?^7% srari^flrpgpni; sfjirrwftr 

srfir: i 

ss» 

fwzm % t % qal i 

sreismmuiR Tmm n qq ss 

( smrpr sivi ) 
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cR5Tf«T^tcrt ^r: aF^riar ffcT cif*? ^1% ^T3T% a?T^5W!15n{aRI?n 

ssirrar ?r^r to^cit t7frgs?j??r qft# 

sjrCT: ^Jcft aiWfpW!^&rqfi7in^ II vs* II 

79 They who have well ascertained the highest truth 
by their knowledge of Vedanta — they who by their renun- 
ciation have been constantly endeavouring to control their 
passions ; they with purified mind attain the region of 
Brahma, in the end of their time. — Mundaka, 3. 2 6. 

Note — i e. m the case of the seekers of Biahma, is the mo- 

ment when they get the knowledge of Biahma, and, renouncing their individuality, 
aie lost in the great cosmic consciousness 

3FR <3=rf€* agrirm 

V5 

cffprimm m 

(smfeg:) 

er^r sir FFcaraq; simm% spr- 

a|Nr airf^f aiN 1 ^atflr spS - *. iiiosi 

80. When the individual Jlva knows “I am that 
Brahma” — the one without digits — the unconditioned — the 
dispassioned, colourless One ; he becomes at one with Him. — 
Brahmavindu. 

Note — That condition when the Knower, the Known and the Knowledge are 
all merged m one consciousness (the consciousness of their separate entities 
having disappeaierP, that is the Brahimc state referred to in the text. 

<rtsr i 

r Hirer h mt r rt rtrhh; i 

( s5ilfg*g:) 

Mrat v? =g sr qga?T rti- 

wftpssr ^r# m- qw^?rr 

wq^f3Tsrr?r! n c% n 
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81. There is no death, no birth, no confinement, no 
punishment, no liberation, no desire for libeiafion (to him 
who has realised that all is Brahma). This is the supreme 
truth. — Brahmavindu. 

cPemfuww qqrF?# uw i 

^ ^ ^rr% i 

OTRrrsq- mm llq^n 

(JiUiW:) 

§*§ eprfire wi ijcr ftqgga f^?rraf%^4 an 

Fraw* i %?rsR*n itc^n 

82. Like butter hidden in milk, Brahma permeates 
in each and every object. Let there be constant churning 
by the churning stick of the mind. 

The manner of meditating, by which the unity with Biahma is to 
be attained, is mentioned in die following text. 

513 ^ Jiwiftawl i 

cr^Rf 3T^f: W*\\\ 

s§n|§!g ! *rera§ftr 


83. He who is the adored of all — He who pervades 
all, He who is the kind protector of all — that Vasudeva I am. 

Note — The highest form of Bkakti — the Para-Bhahti takes the form of the 
devotee’s merging in the God he adores* 

goffer t 

hth a wtwj mm iht: i 


$ % mmwm srt; nsvti 


( t^RFb'rOi'?^ ) 
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fi gw g^iK* ftsgracRi ^rar 

3f^tT «E$ ^C^cR T I RTfrreri^T Rri^f fRH: Sf^: 

sra^q^rspn?j;^R!T^c^ cr^S?# gwlcwsrgisnvfa sms 
y to w ift*piSn5 ii FWF 'EicTJ ^i^ T fcguW^ffo rat srstf g?rcfq ?jwt crra^ 
crwmt^ airsnUts sgr^crtg sra^crr i ng ?$r siwrfHi 
gft^rr i^snt i u^t qjanarow 3rra?r cr^r airmf^NraT sHbric^fcr 
^rrcf cT^r nBHHT«b w fagi ag ra fe ft«gra wr^afe usrr c^r; 
g*E4t%% q iqT %$ r R^rf ^ng; cfrrs ^tr; ?wn?sr- 

swrc sravTRri: gw qw^ ^ncfrR aura f*sw R^wrfwfe 
rrjtsw arnMt^J ll<£<£» 

88. It is by the peace (tranquility) of his mind that a 
man destroys his good or bad acts. The man who has 
peace (serenity, tranquility) enjoys everlasting bliss. — Mai- 
trayani, 4. 4. 

Note. — T his peace is the result of the attainment of the knowledge of Brah- 
ma ; in other words, by the realization by the Jiva of his identity with Brahma. 
He then has no desires nor fears. He is not in want of anything — he is fully 
gratified He is in an undisturbed state of mind. He is in peace. 

fw if ##3 1 

r\ 


wm 


n n 

( fe nqqf t ) 

f? rr*r jft or rrh;; ywaifh srsm:; g ra ^g ^grff gnfc 
snfh: ?fw mrfe framerfe 5Tm%g; 

SPC crcregw ?jf^Rr; ?rf^ f^Rr raR m W3#r 

RTf^^R cf|% *PE5T ?R#T ^ 

« r gift grww sketch; » r m&i ^r- 

gfegfa i frafMIt t flternnn— fenfeRlrr sHr foaRifcr 

f^3Tcrr; i ^jr ?jf% wnrf^fh mfoicr i a ggife s garow if 

*r*nw£ asrrr^rowtrifemsr §rr ’^srfasw n <z% ti 

89. It is the mind that is the cause of the changeful 
movement of worldy life (the birth and death — continuously 
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repeated). Let a man purify his mind. By attaching his 
mind to an object, he makes himself one with that object. 
This is the ancient secret. — Maitrayani, 4. 3 

Note, — This secret, viz-, that your heaven or hell is the fruit of your good 
or bad thoughts — has even been the theme on which all the scriptures Ime ever 
enlarged upon. Compare Git& : VIII. 6. 

a ii 

He who, when breathing his last, attaches his mind to any being, verily, 
does he go to that being, 0 Arjuna, transformed into that being by that thought. 

p aft ra ra fr ff-Kt wet, sreft ^rfJwrrpErfqr n 

is also an oft quoted text. 

He who regards himself free, becomes free. And, similarly, he who regards 
himself in bondage, becomes a bondsman. 

qatw Sfsifo 1 

u n 

( ifanrcft si*i ) 

sr^r; ftnf mt smrarR* 

srerfr mwt ^ 53m sig^r 

IIV>II 

90. If the heart were as much attached to Brahma as 
it is to objects of pleasure, who would not be freed from his 
bondage? — Maitrayani, 4. 5. 

srercf sfafri# JTstiiwi G&sir? i 

f| fgjkq sN& ^ ^ * 

i! u o 

( srgrf^: ?| ) 

3Rp f cTST 

91. The mind is of two kinds — pure and impure, 
The impure is that which is defiled by the contact of desires. 
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The pure mind is that which is free from desires. — Brahma- 
vindu, 1. 

«*crtsr i 

JR; f^T I 

w (*Tf) n ^ ii 

^ ^f^rw^wqr t®'- ^ ij *1# 

mi m <3%r iii#hr #K5<*t$r ansst WFKfr 

fH R#r^rq^r?cd?TR^^ w^rr fesrrer ^^r%rrat srsmTOfR^K^- 

g??T«T^ji sjcjr srafr trprotf ^ airara wsr5ter& w ^ w 

92. By rendering the mind free from lassitude and 
slackness, as also from distraction, it attains the state of what 
is technically called s?*pfT. That is the best condition. 

Note.— T he mind may be supposed to be endowed with two wings* One 
is m (laya) , the other is (vikshepa), 

Laya is the condition in sleep and other inactive states of the mmd. 

Vikshepa is wakefulness in which various activities prevail* 

When the mind has lost both these wings, then it is in the condition called 
technically nntnani i t e * amanasta — mindless. 

Then there is consciousness without thought Reference to that condition is 
made in Yoga Sftfcra I. That condition where there is consciousness without 
thought is called mmadhi. 

tre?Fnrifotnar art wfo: i 

nrergR fit i 

^ nRT ^ mt*$$ zpvifkmzx ii ^ 11 

( 5^5f: *1 fl## ) 

3jicitr rrra* crcr mi %mxi 

uu m srraftrarc; 
ssjfosrw \m» 
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93. Thought is to be suppressed, so that the mind 
should become entirely void of it. This is true knowledge ; 
this is mohsa. The rest is multiplying pages of discourse. — 
Brakmavindu Maitra, 6. 34. 5. 


i * mm rw mj ^ 
u $.2 II 


ewfar: 


&T Rifat 1RRI- 


??^i *m last: s-y^sFrer: i^S^; 

TOTH^T 3PT^^ I 


ftffiT 

anna 

uc# fun ^rapranftr sp&foj 
u 51# cT^T cTUTT^ SJItf^T ^TUhU' etc# ^rT.g#R 

a Ziw i sra» ^ srniNfar aw qrfaur: i g#* 

^tut srfesjut iHfh n «.« n 


94. The bliss that one enjoys when the mind is clean- 
sed of all its defilements and enters the state of samadhi 
(the suppression of the mental functions) — that bliss is inex- 
pressible. It can only be felt by those who go into that 
condition. — Maitrayani, 6. 34. 
wjfMteKisEt&? ?<=qrf i 

wronMifru^ wi arifw s*ror ^ I 

*ra>fo ?rc?r m: n qftfE# n s.*. ii 

(usprafMi^i) 

mmw; 3tsra - :f^ru #■ nuifjirar uut ohru ^ rewg it arau s- 
U^raT^RT U 55§farj; U 55#* q^^T ^Ftf^T *W- 
*ra^wRHjS© n q ftgafi f gfit fanfare# nvw 


95. Just as water gets mingled in water ; the fire in 
fire ; vacuum in vacuum, and after the mingling th e one is not 
distinguishable from the other ; so also, when the mind of a 

man is merged in Brahma, he becomes liberated (viuhtdl— 
Maitrfi, 6. 34. 
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gwfff l 

m W* ^WwRT: I 

f?fSm ii u u 

(stflfesg: ^i) 

?H qsrrsg^ 5pc ^ tCflT^r ffgww ^vt^t^t: est^ tjpqsrffr qeh 
sisnu ^sth.* ^rcnft««qv?$g jtr wg <r?T gygitei 
Rf^qu fl^rag^RTfW $r$n u%\n 

96. The mind of man is the cause of his bondage 
and freedom. When the mind is attached to objects of 
pleasure, the effect is bondage. When it is detached, it leads 
to liberation (moksa). — Brahmavindu, 2. 

gW^ cT ^q ' gfU fc T I 

mm i 

|T mm: II 5.V9 I) 

( suui) 

5 q^rrart q^Tfrm# u: gw %RTO5#r 
qpqgcr: RWI ggj ^q-: cRq gWF? 

m*?r> qjrer gsrasr gqrfere rsr wwft q^rrgqiFT q ^g: is^ii 

97. The mind of a person who has not realised its 
identity with Brahma is uncontrolled. As vicious horses 
give trouble to their driver, so does such an uncontrolled 
mind. — Katka, 1. 3. 5. 



fffR mm mt i 
^fsrtt% m&m ff ^T?$r: n «.q w 

( 1 i ^ i s. | ) 

g q: qd^TrgW W^#g#T 

iRtn grR^sr s?|q t%nwfu4%; raft 

?fcp3T <f?ft<S5T ?q ^dT^waTOt UVU 

98. The man who has attained realization of identity 
with Brahma, has his mind under control — like good horses 
under the control of their driver. — Katha, 1. 3. 6. 
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^VTSVrfsr: I 

?r h ^r?¥?r=ffn% srarc ^rm^r% hsau 


( 9*5^ $ I ^ | a | ) 

g q^rat m g^in *WS?S#r 

*r 3^^???€r^i agrar: sn*r smrtfcr f*?§ 3»;g^§Ri- 

qsnftpirf <snfens 5 f<r msrf&snsb ikwi 

99. He whose mind is always impure — not having 
realised indentiy with Brahma — never attains the Brahmic 
state. He undergoes repeated births and deaths, 1. 3. 7. 

m^i mj \ cRV- 
h \\\oo\\ 

( ?u I c: I ) 

fasr<praH.ssnsRiT JtPhgrjj: ftafercfr sRfesr: 

&csfrsr 3 e p^r; arferaf wirarm ?nsfiicr *wtr; m wrer 
sruf^hr * mm rgrkm ^ ?j mfk utr ?iRKfR:f^nlgfcr crra^r^r- 

mt 5?ra?mfq m% *R[T aireh #Sr wm^Rii^fd 

mn sir-srumfsf i *at w rq gfa i^ r i unssirg- 

SRfgjNrc groqtijfci&i i jng^r 3 iftra g?rl?Jr * foeret ni*«u 

100. He who has attained the true knowledge of 
Brahma — he who has controlled his mind — attains that state 
where there is no birth or death. — Katha, 1. 3. 8. 

Compare Giti. — 8. 16. 

^FRgtar: gswroMsit smrt i 
Jitg^ 3 sERfr* grota * feu?r it 


(People return to birth, even after going to the Brahmaloka. But people 
who have i cached me, 0 Arjunp, never are rebora.) 

f^SOFTRTrf^f^ UH: i 

\n°w 

( *53*# % i \ I 5 I ) 

3 trsrfat wr; g^rc ^rkt 

i NrH^tidu: 1km* ggggfct wn® 1 fltfaraw. 

sr g^r; «rwrrai$n 
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ar*irc crisyiin: sins: wr qg^ «q$t- 

StNfc »MH 

101. That man who employs his purified budclhi 
to control his senses, holding his manas as their reins — that 
man reaches the end of his life’s journey and arrives at 
the shrine where Visnu (the Pervader) has his abode. — 
Kathavalli, 1. 3. 9. 

5*3 sn ggrw m t fe t qfigsfr i 

fMfcFfT 3%: | 

^ i i ) 

qgr srat50! ^tIi q^iFPH *kr& 

%Ri «EP& 3UWNT3 n?o^H 

102. Just as the fire that has consumed the fuel 
becomes extinct, merging in its cause — the air ; — so does 
the mind merge in its cause, when its function of thinking 
has come to an end. — Maitri, 6. 24. 

NoTE.— ^refc t: "Fire is begotten of air. 

SHIRT WUPcfTT m I 

Wd Wgzv ■SJT^R^t II \°\ II 

( * I * I » I ) 

qvrq: ^jeRK: 1 UPf^oT SUcHT #RTrf?r qi^T safer I 

spo^r '^rh qp:.* wim- \ 

tRstp* i wr$5 *n5pq#st iwMh* g?hvr i er&i 

sep^ qsn wg^wsiRi spNt sssr®#® 

103. Om is the bow ; the Jiva is the arrow ; Brahma 
is the target. Hit the target very carefully, so that the Jira 
enter Brahma and be lost in it, as the arrow penetrates the 
wall (at the point of the target.) — Mundaka, 2. 2. 4. 

Note — The mind should be fixed on Brahma in fid] concentration ; and 
when the thinkei is lost in his thought, he has gained his goal. 
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-gTr# f^lrqjqT 53%: I 

TO 




l^r *?^ihr fkt h sott: n %°2 n 


q«JT «?S?q WIcT ^4gffq4 > flqfcfcHNr fpflrTTPPU 5RT% ^1%^! 

mran ^qr^ t %?tt sqqa^q qqr ^ronii<urer «nwr qq: 
5itr a re t c fiE M g rett ¥rq% i Rq ^ l^rr ^f^naicflq? tou?rt <q gg- 
qnft q 1 qmr: fw qraw% 1 citing; ^lanro: qqr 

airf^f q?ft IqRqt 5R: SfiwT^ftrfcr *nqqqr Hqsri» 7 % mm 
^%?r qirqq: 5^ 1 a^rtra: a#q qert’q s^TRira^q^'SR uq% 1 m 
5iiWa3Ftt qnsiWr: W\em 


104:. As the target (Brahma) is on all sides, the arrow 
should have its pointed head directed to all sides. And 
when the marksman is everywhere, surely, the tar get is hit, 

Note. — Brahma is the all-pervader. The Jiva to be at one with Him is 
to lose its conditioned existence and to be drowned in the depth of Brahma. 
When the arrow has entered the bull’s eye in the wall, it is no longer visible — the 
target having swallowed it as it were So the individual thinker loses its separate 
existence, having become one with Him. 

*13 $* qrirfr ssrqisqwgq^sifci ssRrsqu. 1 

to ^iT sr^rsr it w. i 
> pRRg to Hfpqr: n ii 


( $33#* | 1©1 ) 





T: cRTRrrflff q TO 


?OT?qruuT?r 1 $w*r *rc; TOiq^d uufu 1 uqui 

g%r: fog s rcpnfo fi t *St: to mmt sreflr 1 crut % ntwf^wHltarai'Rqt. 


105. Higher than the senses are the objects of percep- 
tion ; higher than the objects of perception is the manas ; 
higher than the manas is the buddhi ; higher than the 
bdddhi is the mahat — Katha, 3. 10. 
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Hfcf: q^sqffvR^'^pq: cr: } 

SOT? r q* r%rk^TT ^jwt m muim n \°i n 


( s&mt 1 1 ?s i ) 

?reiT2Rraf q>rcrw&i?qi<?& aw4 q^r^t ¥rq% i 
<5 gfurfer i (Whto * i *rt: #<?■ ^rgr i sNr 

m *i%* qwrra^ ¥ra% ?r^r sn^mkcu**: n^e^u 

106. Higher thau mahat is the avyakta — the 
unmanifest ; higher than the Unmanifest is no one. This 
is the highest limit, the highest goal — Katha, 3. 11. 


Note. — T here are perhaps no exact synonyms m English for ^ and 

«5jj?k, €i Mind,” “ intellect ” and the “Un manifest ” are the words generally used. 
Manas is the (mdeterimnative) aspect of the mind , the 

(determinative; aspect is Buddhi The Avyakti (unmanifest) is Praknti, and 
higher than Prakrit! is the Purmha- The {Dweller in the body). 

I 



^ cf^fTir \\%*m 

U i) 

W WERT sWlfocT feRf 5RT: arf^m srl 

vrft srfcr war r *r Esjqtr ergfi^r hhujit; 

sRT5HJn% ^ra^ t fm ra *3 %r*w^ crwtf^? ^rerew <. m- 

cH#rt ww; hs®$h 


107. Inside the earthen jar is vacuum. When the 
jar is broken, the separate entity of the vacuum in. the jar 
no longer exists : The soul is like the jar. Its individuality 
having disappeared, the common property of consciousness 
(fihaibanya) survives. — Brahraavindu, 13, 

ttwism s&rm; qa g fa graT g t 

(wjh g*: 5^: 1 

?? =q ^Fnfh ^ ^TRlfh ^ f?RRF: M! ©q|| 

( ?« ? ) 



BRA H MOP A NTS AT-S A RA-DlPIKA. 


gg $fe m ra SFJTW^rfsqRT srrt* ^rm g strict ^ERPrjcr: a gg; 

Sf tRW?RT fstSW: STtsiRlfcT I ^ ^T^T^TTOTlrTMT«^ *81$: U(oCH 

108. The individual self, like the earthen jar, has 
many forms. Being broken again and again, it does not 
know the nature of breaking. But the Great Self under- 
stands what the nature of the breaking is. — Brahmavindu, 14. 

wm g^tr^qr ^RTcJT^r^i gfi§gi£ t mic?Rf snihtfcr sjfg: \ 

. . 




— * rv ♦ 






*fkr: n$©ui 

( i n | $ I ) 

air ?rg^4 ! ^mnr i fhgwrftg i ifspnig g%r ^r- 
SRRirrg: i ijsmf &wm?i*cf i gjRTgfg cr|a ^^rcstr; sw- 

mh ffr4 arre^ ^sdrucr srat 

^flcf5C cTc^fe^ g^nsRJg l grNr ^ air *4Ttr: fecnR^ET: jw: qfcq- 
wg qftti *ngf?r i q>«fc|g sp^igqr ijgRr 'SRRFtPnt ssrangr ^tf?r qz^q 
<fgg fg acqf^R!TOmgif5?jnaj ii?©^ii 

109. The inexpressible One cannot be seen ; cannot 
be seized ; has no genus, no species ; has no eyes, ears, 
hands and feet He is all powerful, eternal, all-pervading and 
exceedingly subtle. Only the wise know such an one as the 
unchanging cause of all changing effects. — Mundaka, 1. 1.6. 




HRTftR 

( ?fo^p mi»i) 

w srogfcr 

<a saffr i *s*n gg; sgrer$ 

<a ¥ta% i sr^a^fegifegT airvu; gRif^znt^srsRrc ^gg^fsp 

wg #?g% snai* 

iR«8fsast^a»gi^ <g uu®ti 
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110. Just as herbs and plants spring up on the earth ; 
just as the hair of the head and of the body grows of 
a living man, so does the world, in its various forms of men 
and gods, spring up from Brahma. — Mundaka, 1 1.7. 

Note — According to the Vedanta , not only is Bialnna the efficient cause o i 
the world, as the potter is of the earthen vessel he moulds, but Brahma is also 
the material cause, just as the earth is of the earthen jar. 

tpBRf fearer: H * rmK 1 

w crqV i 

%qr?r# froh suroiWt 

h mm innw 

(SRST % I ni) 


5wi airsnsr sjsrfo ?Nt ?i% wm sjsrfcr nurra bw 

=^r <sr ?r«Nr ^ *rsr u«rn&f|gftr: 

srfafstf ferc surfer i uy ??«rr«ra^g siN 1 swMr 

59TO3T ^rfef 1 ^ srrret wrar- 
spr. «ar i ^ =sr s fayragfo n 1 ^ 

“ eKfffeprr fer saw-* i s^ma^^i?HT fjr^rsra: *r 

n US n 


111. They alone reach the world of Brahma who 
practise penances, chastity and truth. The pure world of 
Brahma is their, not of those who have deceit, falsehood 
and fraud, — Prasna, 1. 15 

?w *tg£ ?rfur $$ srt sr t sw- 

??pr‘ ?r?ITf I 

«a^f dx wr7r i r ifqqr 

inqmTTsmmRiw i h^sfRrrsr i mg- 
JTRTsnw i mg sr ^ssq =q i stra =q 

sftyjsq =q | STT?pj SfT^sq ^ \ R \ Rf R 
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^ i WTf ^ ^ \ ^ i q^t 

^ 3T^3q R? i qTf 3? I ^ | 

fr^" JR^s?f ^ j !%s? sfM# ^ * 

f^xT ^ %rTRr^ ^ I ^5J R^R^T ^ I 5JHPST 

mfras# ^ nmn 


( srw * t *? |) 

sre f%ro % srr sptq; 

^ 5fTcTTR WJTrJTFT S^fWn %Sths?f lrfhg& ST^^Or feqftf 

^%fcf i mi qraur ^ ^r: 'CFisf^ftnsn^r usr: \ ??r^i sn# ^n^unwt^r^: i &sti- 
tt^ ??lnrrraT^ -sr qwp^ ^gjrrsn^ RtEfes %re?ner ^ 3n««rami5us^ 
sns^r i ^3fsr wr sr s[i^t =3r w& “sr i 4br ^ §?w =sr sH^nsu =sr ssnssf 'er i xm^st 
*tt%«R?5J srt c^f =u et 4 =sr 1 s^ftcFu ^ i ^ fa wsd 1 ^ 

torjto =5r =sjt qp§T ^ grpaj «ar qrrf4 ^ =5 ^rersu ■ar qf% 

<ar ucfu =sr i qnpsr f^rlr&tfstf Frrsd^i^wi m*A *% =5tr^m ^ 1 

JF#3rlr ^ ffrrssf =3 #ff«qfsrwrrpT =5f %T^sq I #4 ‘ar 

qrfej = 5 1 f=sr?i ^ %cf 4 =g #c4 =u ! &5rs=u g^ng^ r fadtaihcM ^ 

srer^r* ^ srrasFf fw#%rs?i ar re^gq U^ g rtK *Hr 
sr^n%cri*Rsi4t ii Ur h 


112. All this, verily, abides in Brahma — the earth 
and its subtle essence (from which proceeds smell) ; water 
and its subtle essence (from which proceeds taste). 

Fire and its subtle essence ( i.e ., from which proceeds 
colour) ; air and its essence ( i e., from which proceeds 
audibility) ; the eyes and objects of sight ; The ears and 
objects of bearing ; the nose and objects of smell ; the 
water and objects of taste ; the skin and objects of touch ; 
the tongue and objects of speech ; the hands and objects of 
'being held by them ; ' the feet and motion ; the anus and 
evacuations;; the organs of generation and the delightful 
thrill of sexual enjoyment ; the mancis the ahamkara, the 
bwAdhi, and -their functionings, light and “the objects to shed 
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light on ; the vital air and animation (all these abide in 
Brahma) — Prasna. 4. 8. 

*3^f f| sr^rr ^sm m$i srmr mimi mi #gT 
3rdT %Tfn^fT \m\n 

( spisr « t « i ) 

1 5ft: gfcsrenftfo pr: i srer^^: 

sfofT mm mmm ^i^crr vm w*mmm siwei fegrrerafr ra|% 
w q& cv fan w hU3.ii 

113. He is the seer, the hearer, the smeller, the taster, 
the agent of the functionings of the manas and buddhi , 
the actor, the Conscious Intelligence. — Prasna, 4. 9. 


gsrc^cT^r *#hr f%f%% 1 

^ *nff WWW 


^^saftrfer 1 st«k: 5wr<r *RTW5^r^lR^r% 

r ti’ssro «?raRf|d sstssrpc ^icrugiirflcnt ^^sn^FR^sr 
5R8totrriI^t m ptr srrsfTfe t ^rraRuf^cf ^ 
p?: m 3tht% *3^ smfcsfT 5R(g#c^: h Ua w 


114. That Being casts no shadow, has no physical 
body, h as no colour, is pure. He is not subject to decay and 
death. He is the Conscious One ; he is the all-Knower ; He 
is every thing, 0, gentle disciple. — Prasna 4. 10. 



sr%: I 

“ TpFRT l 


p % m unxn 


sregH ly & gfc s r $fcr 55tfcr ireifa afar 
5cR«R aritflr 1 % m p*s p *RicR <R<rcar§r 
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115. In Him the Word is lost, i e., the Vedas fail 
to define him. He is hymned as the Supreme Brahma. 
Verily, the man who meditates upon Him as such, attains 
molisa (escapes death ) 


sra ifrgrrfer mmzj n m cran: n KK\ n 

i 

( HI) 


fen ait stfrr #^cn; anwu fer‘ 

?N # nftspr wtra fag* 

air tnsnfo \ fen: HinmmoRfa 1 ^ sRcqw: rgSrn 

JTPRrcr frefe 1 ^rr sfar^nsfe?rrg I nr war u \K\ n 

116. The twice-born sages, seeing with their eyes of 
wisdom, perceive only One in the many — from Brahma down 
to the lowest inanimate creation — the One who is pure 
and all-pervading — Chuiikfi, 16. 

oRtsrfrt s?«rt fern q^ 

<rfen ferrarc fw fcwn: srfe i 


hr \ 

hfhsr m mm fusr*. ! hfr \mm 


( 


i ) 


cri^Rafp%r srcfn srmt gpr lyr ii ii 

117. All immoveable and moveable creation is inter- 
woven in Him. They all merge in Him, like bubbles in 
the sea. — Ghulikfi, 17. 

?fer aifiln snq^F.rRTsg^rr ^rrefen; t 


wtm <pror =q^TR h#t% i ??rm: 4zt 

t ^ m T%HTT% I ^RT%? ^51 f||H 


w^ mi m fawi% nn sn 

( airM^ra; 3 I ) 

usjfrtc ires aim: ^c=rnt?rim: wSr x-grik swwfa tm* 

srn^r 9rsr ?tg ggg ^nhg an ferarfir rgrT^rfo w,vi ^ srgwi^ qu$ 

j#frarr?3sre irr?ra%^% qr^Rc^ofrc: qr^r: #fi i ^5tf rfwn ms ^qn^rr^ 

^wP^j i%q?nsn?Tc^RqT craw ^sf vftiftw cm srga 

s p %re «reiT 5ggHiare«iT ?rm aniwir i m srmrct m\ 

«nrr Hqfcqi^RcniT sitefcr i ^ *rn wm qrsqfcr i 

^glr ^r hu ^tfir i gm ^raforRF an rerglg- 1 sr qsn%q: sr qw 
fesf: ^T n3f*TO *r <a^ gw: ST <W mr: ST m m?‘- 3=r U3rr%: 53 5rtJtcT: 
srm^^sipft out w*k an fwn=r Rfa^a^q<rn fg-fisraftcr^r ^ 
W^cT ?n^: 11 U^ 11 

118. There are lour places of abode of this Being — 
the navel, the heart, the throat and the head. The Biah- 
ma shines in four planes — the plane of wakefulness, the 
plane of dreams ; the plane of sound sleep ; and the fourth 
plane. 

Brahmfi in the plane of wakefulness; Visnu in the 
plane of dreams , Rudra in the plane of sleep ; the Para 
Brahama in the fourth plane. He is the Sun, He is Visnu, 
He is Siva, He is Pr&na (the vital air), He is Jiva, the indivi- 
dual Self He is fire ; He is the wakeful. The Supreme 
Brahma shines on all— Brahma Upanisat, 1. 
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H to: \ siw? SWm* i tor ^ * 

HFTH I f#to FRTI% U?KU 


( e ni NE t Yq. ) 

^ afT ^5# foflTFcT TTW:&cl ■W.c-M ik ’hc.'Hf^cT ?R-fl=f STT^Rp 

mfilNEfcf er^r ntrftjtfn? s&«TOwn^£^uCrd i ?rar ^ 3hr%#T r^t 
an# u sstor ^ ^srnrf^rar? aim: i 'fedrsft- 

\ siwb! rrsr #roft i *k an ftwfct firasrat- 

» U* » 


119. He is without mamas , without ears, without 
hands and feet. He is made of light. 

There, in that plane, the worlds are not worlds ; 
the Yedas are not Vedas ; the Devas ; (the gods) are not 
Devas; the Fat was (Eeligious Sacrifices) are notFagraas; 
the mother is not mother ; the father is not father ; the 
daughter-in-law is not daughter-in-law ; the chanddla is 
not chanddla (low class man occupying the lowest place in 
Indian Society) ; the paulkasa (the unclean pariah), is 
no paulkasa ; the Sramana (ascetic) is no Sramana, the beasts 
are not beasts. Only one Brahma shines in all.— Brahma 
Upanisat. 

to# tot aibr vraten i 

sht ^4 m ^ toW i 

tTto im®n 


( « I ^ I ) 

3Ftfd 3# Tm^Sz^Tsf^a ^TfUr^UffT^ Ic^fTR 

stop #sthi% wi^r f# f##rar sFrefrrar 

«?*q#r i to:# i^fb town 


120. The i adividual man has ideas of colour, 
taste, smell, sound and touch and sexual thrill, through this 
cosmic Pervader (Brahma). Nothing remains, except Brah- 
' ma. — Katha, 4. 3, 
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srmfesM =3 th! \ 

mm nm n wxrxw 

( ^ I S I ) 

«sr cr>4w 5»<iiidid grn fi c t^ i ^ R l it q?ng# 
^qicJT^st airwi cnftgsfi srlfcfi £nj srr^ 

snrsn^ ^jcnciTR m*zt mm sfrc: h girafg frrefilq mfr- 

^T5Tt *T ^^fcqftrsnq: l|^|| 


121. Man sees the beginning and end of wakeful- 
ness ; he sees both through that Brahma, knows Him to be 
large as the Pervader. The wise have no grief, no anxious 
thoughts. — Katha, 2: 4. 

^ #f arir!d-ft« * surfer arw %t tgfcsmi t 

f*f: if^q^rfK^r^rar mi i 

^jrf^T mfkm ^ar^nmii 

( k i 3 i ) 



ifrfh is; *m 0<ixmiiw fi i^t #r w&m 
arerc^sq ?T3rdh f^sSTrf 5m$b iiw 

151 *fcT I CW#ET: g fNTCPTO : ^Tf^T: 1 qfspT- 

i cPStT 5RTcTR^q5 

raw??: i trert ^row^reefr i q^resreqisrfq §tf%i; i 5? qq 

g%q!5*igre £ &&*?: icrtq^q^uuiq 5nfqra|NFFr5!% ?r*mq aro- 
gruf i %m ^ mi 5rei 5*<^q 5*1 5*er wqfd erwrfu Ffwawt; ^frsr 
5*i ^q;rerere qiq5rqqr ^3n ^?rwfq Ffisrs:; t men stcrarr 

aser ^ 5gRcn q-.wf isrrf^ qsrfo i qqenf^-riq' flrsmsf; i sr^r 5fsi 
arafo wr ask wwfer awckintFra*;: $<* $sr*b 

« n 


122. Brahma is the flumset (the celestial swan) the 
destroyer of sins and sufferings)— the separator of milk from 
water and milk. Brahma is pure, eternal ; He dwells in the 
firmament ; He is the sacrifice!' ; He presides in the places 
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of sacrifices. He is both the host and the guest. He dwells 
in the firmament, in water, on the earth, in mountains, 
in man, in truth, in sweet and truthful speech. — Katha, 5. 2. 


sn*3 u.grRTrr g^it i 

ff HTTTHH sftefTcf 1 

\\%*\\\ 


( k i k i ) 


%iftj g^rt 5* rrrost 5* ^tgrar ^rnrr^^r 5*2 gi gns siMcr 

mm sn^Rtt ?%^t %^r 1 5*2 w 

butto h-^t mrnmt^i'tiraln ¥rarar: 1 utr ! 

5*2 ctcfro 3TftOT5*5^ tf&i ^mm. wn^raimr- 

S^fcf =^twrai =5 ?r«Nr 1 ^afr^cr^sraraT 3rfT?WT srart 

STfTcHR ¥JTa: 

123- Living beings do not live by means of vital 
air, which they draw in and expel out. Living beings live 
by the force of that Being, from whom the Prana and Apana 
airs derive their being. — Katha, 5. 5. 

Note . — Prftna is the breath that is drawn in, Apand . — the breath that is 
expelled. 

gq^^ raren^ ag rr gtre h rffr 1 

qfedW wiftWt erf ffigt 1 

asqaiafHfrR^T'R^ after limn 

( JlfPTRI^PT: 5 U l) 


sif^jsauTO u^tofc flcrflr u: mwtfv 

*tf?r srfa srarrfarei ^rr? m 

rT^ef air+jtr s tr^r agr ?qaiwi a%- 

sr#JTH5rih <r^r wh mm mm ssr# qpeft afore. toto- 

ifrereh astfe arlarfWj: ii^sn 

124. He on whom this world stands, He who per- 
vades all, He on whom the Gods take their stand — He is 
the past, the future and the present. All these have a place 
in the Eternal, Supreme Brahma. — Mahanarayana, 1. 2. 
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zmm % ^ m ^ hi r ^ ^rrfeq^rm i 

q&t ^ 5 ^ 3 tr% ar^rc ststt: nmti 


( SfTJTOW ? I * I ) 

^ S^ROT ^Pfcrfw ^ STTfrf ^Tcf ¥JW% 1 cftg fH # O^f JT^f 
isw asrinT 3 ?t%st; ^3q% frr snsraR: srogmw : i u? pit snpcral^ ? r?r- 
pfrfqrsraT: swi^r ^rfirasur srrar asnf^sjraflfaT 
AST^ticT PU%tl ; q^cT qra[?J!#^r&: il^^ll 

125. He who covers the firmament, the heaven, the 
earth ; He by whose refulgence -the sun shines ; He who 
enters the depths of the seas — all these have sprung from 
that imperishable Brahma. The seers and poets declare 
Him to be so — Mahanarayana. 1. 3. 

sTvjcfT wmi \ 

WT^fTW: 'qmfk ^TFSTTRI U?Hll 

( JRfRHmw: 3 [ | ) 

u?fr agr ^ qTc Wc ire; 5PT?n?5f g Hfere ^ 4< ft : 

^ ajjraf fcsrair ZF&m. crater 

^ g^iR va^jnnO^ ?^Nr sjcrm fq^r 

cR^gi crtgr^qn^Ti^fcr ss& Hl^ii 


126. He entered the immoveable and moveable 
beings — all that has sprung from Him — all that dwells on 
the earth, in water, all the herbs and plants. — Mahanarayana, 


1. 4. 

WrfjqT HT^UTFm If TTHTT HfFclH. I 

3TO cTHH: IIUVSU 

( uiwimrar; ? i * i ) 

f| #r^r ?mt mrm wrro *r% i =5 3*: TOcgr 

ST ! =5? TTfcTT ?TfT?cr ^J5S=PC I cT% 0^5 *&&&&- 

%m 4i«w^mn<Nnfef jot swr* to wut^megc- 

esiKrc nt*«i 
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127 Nothing is more subtle than He; nothing larger. 
He is the greatest of the great, of numberless varieties — Un- 
manifest; infinite; without beginning, without end; uni- 
versal ; ancient, beyond darkness. — Mahanarayana, 1. 5. 

3vdfrT I 

stu ^ I 

cgwr fW fwli Him: 

( frfUTRUnjj: ? I $ I ) 


Sfihf ST ^ Ur^Wn?TS 

gssi srsgsr^TfrT i ^ upflxt^r zm 

^?pjf =sr wtr^M t ?#£ uf m fW ^‘wjsi- 

sj?r ?gr wr^^r «ar ^rr 

stfotr sn^^nj; ctr^cr 
3jsr?#i?lr snffcfrsi n|^u 


128. All this universe is Brahma — all this that 
appears real. Yerilv, he is beyond the description of poets 
and seers. He sustains the universe, with all its land and 
-water. He is the central navel. — Mahanarayana, 1. 6. 

^F^TT: I 

sft* sr sT3nrqT%: um« 


( TJITSTra^i: * * ® t ) 

surgn^ro^r cr^r U=f> ^^Rfrsrrsr 51^ R^rr^RSTwr srprn 
ere s nrere n \\ 

129. He is the fire , the air ; the water ; the sun ; the 
moon. He is the very seed of all that exists ; He is Prakriti, 
He is Prjadpati. — Mahanarayana, 1. 7. 

Fr^T^rT^rf^n: i 

36ftM wm**m \n\°\\ 

< ?un?5nftNt 1 ) 


^ f g^ U K\» H 
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130. Brahma is Conscious intelligence (immaterial). 
He is one, without parts, without a body. For helping the 
devotee in his practice of devotion symbols and forms have 
been attributed to Him. — Ramatapini-Purva, 1. 7. 


rto WWW 


wte #3f <Tfe??%gfcr m & srwm^ xm*? wv 

iriTsp: mmmn amt 

5mHfRpnTO!# StufcT ^HtTR^nrJRT mfd sTrifcT *W: SRIST SFiq; 

g ^ijd id<lcg H T ^CFRlfcT ^T^ratftT TUT: %SST tWM afrfsF ^rMT 737% 

f^CTra d rrer rw: i briber m fe r ps r Et ffh ttet- 

q^n#r trf airtfMMt <rsmser$icr irerr m sifopqi i i=m sftsr- 
g?qf%5Fre# ?^nf^ srcra?: sm? vrerfo i w sfrsj^t spr mzrt- 

wfh 4hnrH^5r ddtfdctrar eftsre^or 5rra& jj*pc^ fcrgf& 

tcsrfrsrrtt diair re q gfta^ sru^fhy i d|^Nr 

rng^a^sRifa ?R[icJ#r fcrs^J^ J h l\\ u 


131. Just as the huge tree lies in the seed of the 
Banian tree. So^ ltaj|ft^( does the universe containing 
immoveable and moveable beings lie in the Brahmic seed. — 


Ramatapini-Purva, 15. 

*? H to: W& m^T.i TOT : l 

*T frog: ST TOT: ST <IWTO U U 5 * » 

( RfPUOT^: tt 1 1? I ) 

^Kcf^fjrf^ITT SrRfO^rat: Sir STwfb 13 *tST 

felTfer sr sr ^rEt5^i^r%^r^r: ^ g rc ra MwS 

fonfeiwi; h H 

132. He, verily, is Brahma ; He is JSiva ; He is Indra ; 
He is the undecaying and unchangeable, self-resplendent 
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One. He is Visnu ; He is Prana ; He is Atma ; He is the 
Supreme Ruler. — Mahanarayana, 17. 13. 

B ^ HHTcRJ^ l 

fTT^T cf 5fT«T: W II %\\ II 

133. He is all and every thing — the past, the future ; 
He is eternal, to know Him is to conquer Death. There is 
no other way to moksa (liberation). — Kaivalya, 9. 

ii %\% 11 

( i o i ) 

134. He who sees everything in Atma, and who sees 
Atma in every object, attains the Brahmic state. There 
is no other means. — Kaivalya, 10. 

^ HST mfon Hfg.1 

^ ii^vh 

( Hi ) 

SRnforr ggerftgrfr erg; sptu: 

*rarra%i ggfg ftg? ggng; 

sftggg eRtrujfenfe «rsf^?afcr 


135. The supreme Brahma, the supreme Atma, is 
pervading in this broad world. He is the subtlest of the 
subtle ; He is Eternal ; He is beyond the twenty-five 
principles, i.e., He is the twenty-sixth. He is. the Purushot- 
tama. — Kaivalya, 16. 

Note. — C ompare Gii&, 15 , 18 , 

3T&Tsf%r xT srfsrer: gWtrW II 

Therefore, have I been designated in the world and in the Vedas as the 
J? wxtf&iiama 'tlie greatest Fumsa)* 


BRA EM OP AN 18. AT -S. A RA -DlPl KA . 


71 


cff^TTft^tcr fTRWT II \\i I) 

( Vs i ) 

:s na^T^^n% inra ^ %^7Wtr sranrraH ^rratr ?rp§n- 

pft a \\\ ii 


136. All that is Manifest as being in the condition of 
wakefulness, in dreams and in sound sleep ; I am all this — 
I am Brahma. To have this realization is the way to libera- 
tion from all bondage. — Kaivalya, 17. 


ggrcft i 


fii§ wim *hvCT i 

f^rcr. ^t^Tt fazmwti ^t%w: n\\m 
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giiro ^rftfcT 317 

•t l f^RI-j h^ hT^T* 37U37 IT ^3>T STTWaf IT iTiRR 3^ ^fef < 3*3t 
f^TOT sq^rfep: = sf | 3 KI33T: n^TW-H^T^ I “sTR #3 qftfTTcfr 

Brau* snfer ^fr ?=rr^Ri m- 

ffew rra'? srao^r q jfl faq 1 : ^dr^r 3; ^ifMf 3r3T 533 ? 31333- 

f3it differ gi® spNk til^ai 

137. All the objects of enjoyment in the three worlds — 
(their enjoyer, and the enjoyment — He who is an unique 
witness of all — nothing but consciousness — the eternal Siva ; 
that One I am. — Kaivalya, 18. 

Note. — Tlie Jiva’s realization of identity with Brahma, is the sum mum 
bonum of life How many texts have repeated this truth. 

groh signs: q pfo p rer * iiiciqff^ricf i 

if t u ^ qr%3 :T% ^ uth^tt htru u ^ a 

qk ftf^rr sfre?4 

' :?3 i) 
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qyWfWH g JT *m cfr^cTRT- 

iOrro #f?*s Serrate m fei&wi mrwr *j% # ¥rsrft i xatr * *m- 

irfef i q%^rcf?Rife? i q^rfer i^^rt^fn^^nrfer i 

sjsf ggigfeq gm%% qfcrf4i%crf sr^q; ^ qgfiy mH P w q i 1 

q jurat #? 5 cRrgr «r^?r i a^rarar a§nnt firen ara r q srenr 

5# #7 g ?rfPRro qgr ii K%* u 


138. He is not the earth, not water, not fire, not 
air, and He is not the firmament — He is without digits ; He 
is entire there is no one other than He. This is the descrip- 
tion of the nature of Brahma. — Kaivalya, 23. 

cfWC ra^^M t ?RW: S^ET? I 

WT% ^4 \\ 

xk4 sftrm 

. n\u\ 

( i ) 

qi.* «pq; 3FT$ sftsr w&nczm wm Srarra ^irarnra g rig s nfo ft R i- 

f%rar feq qsrraHRilcr^ar ur ?riW a^rair anStaig^Rlt- 

fr?raT ^rsmq i qaRffr% ^rrar#- 

sfN qggj nrarg “dw^OTrcwg. *pw«f* to i 

qy§r qfoRpsit” ?kt i ^pr: ^rarerarf^* *NK5«frut ^rrflr- 

3£cT ^TO^Ff OTFRUT* J a PT ragra gl 

i crlq n rraigr srcRft ft i *r ftr* qr greg r 

ftsftfi wfg^ r ‘sncrftr i «* g s% mramv 

wnOTd m srarfo cRT^i wqfcr n w n 

139. Man should meditate upon Him as the, Witness, 
as one who cannot be defined, either as a being or non- 
being —He who is the Supreme; the holder and the pervader 
of the Universe He existed before the earth came into 
existence, and will survive its end. 

Men should offer oblations to Brahma of all this i,e., 
realize all this as Brahma, — Kaivalya, 24, 


BE A HMOPA N IS ATS A RA-DlPI KA. 


TO Trfrcft ^ r « T?r ^ r jjftjwtfnr *n^7 i 

jpsaiHH <VT Vpft H *Vf I 

^ijrirr^RJwrviKnpjgrrfref^ fns?*qV mf=t ii?«<mi 

( TOtf??: ^ | ) 

140. That mao is designated as the J nani and the 
Yoqi — he who experiences the bliss of the knowledge of being 
at one with Brahma ; that is the highest state, the highest 
goal — Paramahamsa, 3. 

urei fffo ?tl srfttflr?ra: i 

j# m s?rfcT limit 

( HI) 

141 In me is every thing born ; on me does every 
thing subsist ; in me every thing merges. I am Brahma— 
the One, without a second. — Kaivalya, 15. 


gocH: iimii 

( | ) 

142. He is subtler than the subtle ; larger than the 
large. I am the self ; the pure ; the ancient one ; the lord ; 
the golden one —Kaivalya, 20. 

HRFHlM IpH: flRtt I 


143. I am Narayana. I am Siva ; I am all ; I am 
the sole one ; I am knowledge ; I am truth. 

mHTTfH h =srrr% m 

- I ) 

.144. I have no hands and feet ; my power cannot be 
conceived, I see, though I have no eyes ; I hear, though I 
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have no ears. I kno,w I am knowledge itself. No one 
knows me — I am eternal. — Kaivalya, 21. 

Note. — S uch are the thoughts of the person who has attained cosmic con- 
sciousness, 

H m ^nf%rT ?usfr H \\\W\ 

( ss*? i ) 

145. I am revealed by the several Vedas ; I am the 
matter of the Vedanta; I know the Vedas. 

I have neither virtue nor vice. I am not born. I 
have no body, nor the organs of perception, nor buddhi . — 
Kaivalya 22. 

f^rR ?r wsrfcr i 

*tp*rt timj! 

{ 5i>m) 

146. One who knows that Brahma is Vijndna (highest 
Knowledge) ; one who does not neglect and slip from that 
Vijndna, such an one drives off all the sins of his body 
and attains all that he wants — Taittiriya — 2. 5. 1. 

147. Know Him to be Atma ; ever shining. He is free 
from ignorance ; He has cut all his bonds. He is even free 
from the idea of duality. He is full of bliss. He is the 
abode of. all ; He is self-existent. He has dispelled all dark- 
ness of ignorance ; His individual “ Iness ” has become 
merged in the cosmic . consciousness. — Nyisimhatapani- 
uttara, 2. 
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spmr^ i a cf #t% ^ i ^iwrir 

iHftf ^Tr^TH: UW1I 

( sps® ims® i ) 

148. — The knower of Brahma attains those high planes 
that he wants to reach ; attains all that he desires. Let all 
people who wish to gam prosperity, honour the knower of 
Brahma, — Mundaka, 3. 1. 10. 

3% TO^rfrpfWT^ cf^F *Ft I 
cr^ wmm CFWF: IISSS.M 

( J^WcR ^R* I ; 

149. He who has the highest faith in his Deity and 
equal faith in his Guru (preceptor) success attends that 
great man. — Swetaswatara, G. 23 

srft vm wzvr 

■mfai nu°n 

( ^ I *1 S ! ) 

150. The knower of Brahma becomes one with 

Brahma. He is beyond the reach of grief. He is not 

touched by sm. He is freed of the chains of his bondage. — 

Mundaka, 3. 2. 9. 

• • * 

mm \ 

sft: 1 


The End. 
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